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Social Cohesion - Only key to
India's all-round progress

t is natural that the nation is in a jubilant mood

while celebrating 75th Independence Day. All the
countrymen are singing patriotic songs, remembering
sacrifice and struggle for independence and its
glorious history. It is, however, time to have a pause,
look within for introspection and review our
achievements/shortcomings. This will help steer us
in the desired direction in the light of the present
situation.

National security, industry, agriculture, trade,
education, culture and arts are some of the pillars
on which any society is founded. Any society can
survive and blossom, if these pillars are strong. Any
society can become strong and healthy if all its
members contribute to a common goal with a sense
of belonging and affection. This can happen when
all the people are free to express and act freely and
without any fear.

Ancient Indian society, especially during the Gupta
and Maurya period, was strongly embedded with all
such bonding. The society then, was relatively open
and cohesive in all walks of life. Evidence on history
reveals that India’s contribution to the world’s GDP
was above 40 per cent in 12th century. This became
possible since each and every member of the
society was contributing to it. With advent of British
imperialism in 17th century, India’s contribution to
the world's GDP was reduced to 20 per cent. At the
time of independence in 1947, Indian contribution to
world GDP had come down to meagre three per cent.
The British, strategically, destroyed skilled labour in
India. Skilled labor, spread across the country, was
the backbone of Indian society and used to ensure
smooth social transactions.

We can infer from history that India can become
strong if the citizens carry out their duties and
responsibilities with a sense of belongingness and in
absolute harmony. Any society is on the real path of
progress if the sense of oneness and inclusiveness is
strong and dominant. On another hand, any society

regresses, if forces of discrimination and extremism
are influential.

India’s freedom struggle does not begin from
the time of British trading, which later turned into
imperialism. India has seen a relentless freedom
struggle for almost 1000 years. This was said by none
other than first Prime Minister Pt. Jawaharlal Nehru
on the eve of first Independence Day. People from
all the walks of life participated in that fight. There
has been a general perception that few elite people,
families and their organizations were instrumental for
the dawn of freedom. It is not historically correct. The
freedom struggle would not have succeeded; had it
been restricted to a few handfuls of people. Freedom
struggle, which was going on for centuries, had the
participation of all the common people. We also need
to recognize that many of these freedom strugglers
were neglected and un-noticed. We also need to
accept that these unsung and forgotten people are
the real warriors of the freedom fight.

Currently, we have two diagonally opposite
scenarios. Firstly, our society has several deep
and serious fractures. Secondly, we have a strong
aspiration to become an economic superpower and
emerge as a decisive pole in current multi-polar world.
This dream will be a reality only if discrimination in
any form is absolutely eliminated. All of us should
have a strong resolve that India has no space for
discrimination. It is a fundamental necessity for India
to ensure fulfilment of aspirations of the common
people, particularly those from deprived class, if it
wants to become a super power. Aspirations of the
people, irrespective of their social, economic and
educational status, have to be met so that they could
contribute to the nation in a more meaningful manner.

In the past 75 years, India has witnessed hundreds/
thousands of people from deprived classes, who have
brought glory to the nation. 'UNHEARD VOICES’ has
come out with a special issue with an honest intention
to salute these “Silent Contributors of Modern India”.

Unheard Voices magazine published by Social Studies Foundation, 1196, Sadashiv peth, Pune, 411030,
Maharashtra. Phone : 02029526979, Mail : unheardvoices2021@gmail.com
Editor : Vijendra Sonawane
Disclaimer : The views expressed in the periodical are personal views of the author.
The editor& publisher may not agree to it.
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Ramesh Chander
Ambassador - LF.S. (Retired)

August 8, 2021
Message of Congratulations

| learnt with pleasure that the esteemed Unheard Voices is coming out with a
special number on the role and contribution of the marginalized and weaker
sections of the society in the run up to Independence in August, 1947 and
development and progress of the country thereafter on the occasion of the 75%
anniversary of the Independence of India, an important milestone in our
national life. | take this opportunity to wish the Unheard Voices all the best and
success in its endeavors to realize its motto “Knowledge for Empowerment”
under the aegis of Social Studies Foundation.

With the launch of the Unheard Voices on April 14, birth anniversary of
Babasaheb B.R. Ambedkar, this year, | am reminded of the ‘Mooknayak’ — the
mouthpiece of Babasaheb’s struggle and mission in making the voices of the
under-privileged heard during the freedom struggle from the colonial rule and
also for the upliftment and empowerment of the socially depressed segments
of the society. | am confident that the Unheard Voices and Social Studies
Foundation would contribute positively in creating much need awareness in the
society to integrate the socially marginalized sections with the main stream of
the society at large. The idea of ‘Samrasta’ is the only way to strengthen the
lofty principles of Equality, Liberty, Justice and Fraternity so rightly enshrined in
our Constitution.

| join you all happily in these endeavors and congratulate The Unheard Voices
and Social Studies Foundation on the occasion. Greetings on the Independence
Day.

(Ramesh Chander)

Correction : July 2021 Issue of Unheard Voices has an error about birth and death

anniversary of Marathi author Annabhau Sathe. Birth anniversary of Annabhau Sathe is

August 1 while death anniversary is July 18. The error is regretted.
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List of the names of persons,
whose photographs have

VW g been published on the cover
Silent page of this issue.

Contributors of

1st Horizontal

1. Dr. Babasaheb Ambedkar

2. K.R.Narayanan- 1st Dalit president
of India

3. Former CJI K.G. Balakrishnan

4. Mata Prasad 1st Dalit IAS

2nd Horizontal

1. Meri Patni aur Bhedia- Famous
autobiography of Dr. Dharmveer

2. Palwankar Baloo- 1st Dalit
cricketer

3. Vinod Kambli- Cricketer

4. Golpeetha- Collection of poems
written by Namdeo Dhasal

3rd Horizontal

1. Dikashabhoomi, Nagpur

2. Dr.NarendraJadhvav- Economist,

3. Chandra Bhan Prasad- journalist,
writer, activist and Advisor to
DICCI

4. Dr. Babasaheb Ambedkar
Marathwada University

4th Horizontal

1. Vijila Chirrapad Indian Dalit poet,

2. Dev Kumar- Film actor

3. Karsan Ghavri- Former Indian
cricketer

4. Johny Lever- Film actor

Left Vertical

1. Gangadhar Pantavane-Writer and
Ambedkerite thinker

2. P.T. Usha- Retired Indian Track
Athletic

3. Nagraj Manjule- Film Director

4. Kalpana Saroj - Entrepreneur

5. P.Sivakami-Dalit-Feminist writer,
former IAS officer

Right Vertical

1. Sharankumar Limbale- Author&
poet

2. Dalit Panther- Ambedkarite social
organisation that seeks to combat
caste discrimination in early 1970

3. Hima Das- nicknamed Dhing

express is an Indian Sprinter.

Kadubai Kharat- Folk singer

Yashica Dutt- Writer

OIEE
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voice at right time for right
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Torch bearers within and
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perception
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'Right person must
hear your voice at right
time for right action'

»

UV : What were your feelings when you became
the 37th Chief Justice of India? What was your
immediate reaction?

KGB : To be the Chief Justice of India, head of
the judicial institution of this country, was a proud
moment for a member of the Dalit community.
Therefore, it was a moment of pride, not only for me
but for the whole community. That's how | saw it. |
realised that even a person of my origin, low-income
family background like mine, can reach this position
in independent India.

UV : Sir, though Article 17 abolishes untouchability
and discrimination, caste-based prejudice still
prevails. Although the Constitution provides
adequate representation to Dalits, Adivasis and
deprives, they get little representation in Supreme
Court and High Courts even after almost 74 years
of independence. How do you see it? How can it
be increased?

KGB : Indeed, representation of the Scheduled
Castes and Scheduled Tribes in the judiciary is minimal.
So far, it is not even in a five-digit number. | think
Justice Ray from West Bengal was the first Judge of
the Supreme Court belonging to a Scheduled Caste.

In the democratic process,
those who cry for their rights
alone get what they want.

You are supposed to raise your
voice. A large number of people
in this country cannot raise
their voices. They are never in
the mind of the administration.
You have to agitate. This is

the advice from the retired
Chief Justice of India, K. G.
Balakrishnan, for young Dalit
professionals. In a detailed
interview with Adv. Vinod
Kumar, retired CJI spoke on
hurdles faced by the deprived
sections due to discrimination.

Then Justice Ramaswamy became the Judge of the
Supreme Court. There was another judge from Tamil
Nadu to adorn the office of the Supreme Court, and
| was the fourth Judge of the Supreme Court with a
Scheduled Caste background. Evenin the High Court,
there has been minimal representation. However,
courts in this country have administered justice by
determining rights of the people. It means the rights
of all the people are decided in the absence of proper
representation by the Scheduled Castes. This non-
representation is not by a purposeful denial. There
has been no adequate representation because there
was a lack of appropriate candidates in the legal
profession. Legal profession is dominated by people
from the affluent sections of society. Since there were
no good lawyers, it isn't easy to become a judge and
reach the Supreme Court and High Court positions.

UV : Will appointing more judges from deprived
sections achieve the constitutional mandate of a
casteless society in India? How can the existing
caste system be abolished, and can its influence on
society and good institutions be minimised?

KGB : Article 17 of the Constitution abolishes
untouchability. However, caste discrimination still
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prevails in various forms in various states. We read
about several instances where the Scheduled Castes,
even those holding offices, are being denigrated,
insulted and subjected to ill-treatment. Members
of Scheduled Castes face the question of how to
escape from atrocity. Of course, we would be able
to achieve democracy in its true sense only by
establishing the constitutional mandate and giving
judicial power, administrative power, and political
power to the Scheduled Castes. Otherwise, there will
be only political democracy and no social democracy,
as Dr. Ambedkar pointed out. Representation of
the Scheduled Castes in the administrative and
bureaucratic setup, official positions, especially in
the judiciary and the police, is essential to ensure
social democracy.

UV : What is the contribution of Scheduled
Castes in the post-independence era in the justice
delivery system, in your opinion?

KGB : Scheduled Castes' contribution to the
country's judiciary is minimal because they have
no representation. They would be able to establish
and enforce the rights of the people only if they are
given proper representation due to them. Therefore,
until there is an adequate representation of the
Scheduled Castes, the contribution to the judiciary
or the judicial administration will remain minimal. Of
course, merely giving raises based on the castes is not
the judiciary administration. Judicial administration
means determining the rights of the people based on
the constitutional provision. But if there is a proper
representation of Scheduled Castes in judicial service,
the prejudicial mindset of the people will gradually
change.

UV : What is your opinion on the creation of
All India Judicial Service provided under Article
312? Can it transform the Scheduled Castes and
Scheduled Tribes' lives, particularly those in the
legal field?

KGB : All India Judicial Service was thought of
several years back. There are certain impediments to
implementing it. All India Judicial Service would mean
selecting lower judiciary judges starting from the
Civil Judge Junior Division up to the District Judges
at the national level. District Judges are the feeder
category for the selection of High Court Judges for
the concerned state. How can the appointment of
High Court Judges be managed if there is an All
India Judicial Service? Secondly, a judge from Tamil
Nadu may not be a fine judge to conducted a trial
in UP in Hindi. Besides, presently the High Courts
have the powers to select their judicial officers and
are under the High Court's administrative control.
Therefore, most of the High Courts oppose All India
Judicial Service. But | feel selecting a percentage of
judicial officers based on All India Judicial Service will
help get the best talent from all the categories and
ensure effective implementation of the reservation
principle. So, appointing at least some 70 or 80%
of the officers on an All India basis can solve the

problem of inadequate representation. That is why
the Union Government should take suitable action
to implement the All India Judicial Service.

UV : A new Article, 124-A, was added to
the Constitution to make a procedure for the
appointments of the High Court and Supreme
Court Judges by passing the National Judicial
Appointments Commission Bill, 2014. That was
later struck down by the Supreme Court while
expressing the opinion that it will interfere in the
independence of the judiciary. How do you see it?

KGB : It may not be proper for me to criticise
the judgment of the Supreme Court as | had been
holding a responsible post myself. Nevertheless, |
can say that in all countries, people have a right to
say what type of judges they should have. There is
a committee for selection, and civil representatives
suggest names for the appointment of judges. In
America, the President suggests the names and the
candidates are severely questioned by the Senate
before their appointment to the Superior Court. To
my knowledge, appointments of judges are made
by agencies other than the judges in most countries.
And in all those countries, judiciary is independent.
In South Africa, Brazil, Britain, America, Canada,
Australia and many other countries, judges are not
selected by judges. The independence of the judiciary
will be lost if there are no judges in the selection
process is a myth.

UV : The civil society has been saying that the
Collegium system works under a cloud of secrecy
and sometimes ignores the merit. What is your
opinion about the Collegium system?

KGB : No system is perfect. Every system has its
inherent defects. We cannot say outright that we
cannot find good judges because we have a lousy
selection system. Even under such a system, we can
select the best candidates. The problem arises when
the system is abused and misused. | cannot say that
the Collegium system is bad. It is our bounded duty to
see that such a system works perfectly well. Judges of
the superior courts are duty-bound to discharge their
functions without fear, favour or affection or ill-will
or bizarre prejudice or bias. You cannot say Collegium
is bad merely because some wrong candidates are
selected at some point in time for various reasons.
Anyway, if you feel that the system is not working
well, you can change.

UV : Women have also not been given proper
representation in the judiciary. Only eight women
have made it to the Supreme Court so far. Is it high
time that there should be a woman Chief Justice
of India?

KGB : Representation by women has been poor
because women were not joining the legal profession.
Sorabji, the first lady lawyer, could not even be
enrolled as an advocate because people opposed
her enrolment. Even during my college days, only four
of the 60 candidates in my law class were women.
So, women candidates were inadequate in the legal
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profession. Now, the scenario is changing. Many girls
are joining the law and holding good positions in
the academic field and legal field too. In all the High
Courts, representation of women is fairly good, and
it will increase. Justice Fathima Beevi was the first
woman to come to the Supreme Court. She was a
colleague with me. Sujata Manohar was my Chief
Justice. Then there was Justice Anna Chandy from
Kerala. She was the first lady who adorned a high
court. She was a courageous woman and a fearless
judge. So, the representation of women was in ratio
with the number of women lawyers practising law
in those days.

UV : How good the judiciary has performed its
duties to achieve the goal enshrined in Article 14?

KGB : Without upholding the majesty of Article
14 of the Constitution, no judge can function. Article
14 and all the rights, justice and the equality before
the law and equal protection of law remain the soul
and spirit of the Constitution. Equality before law for

» % = »
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all citizens and equal protection of law for all is the
mandate of the Constitution and the judiciary.| don't
think any Judge can afford to violate these principles.
Some may say that some judgments show social
bias. That is personal. Judiciary has upheld principles
of the Constitution in true spirit. The Supreme Court
has upheld the majesty of the law and upheld the
constitutional principles, and protected the rights
of media and people of this country. The Courts and
Supreme Court have been the people's last resort
seeking justice, equity, and good conscience.

UV : Can you suggest some judgments
pronounced by the Supreme Court that have
worked better for the Scheduled Castes law
students?

KGB : There is a series of decisions touching the
origin of reservation, right from the Champakam
Dorairajan vs The State of Madras, which resulted
in the 1st constitutional amendment to protect the

UNHEARD VOICES

reservation in the state of Madras. After that, there
has been a series of decisions on defining socially and
educationally backwards and how the reservation is
to be extended, including the Indra Sawhney case
and Thakur's case. The case of Thomas is also essential.
All these decisions upheld the constitutional
principles and the reservations. We have upheld the
constitutional right from the beginning. Whenever
a Constitutional provision created any bar, we have
amended the provision. When 16(4) was found
inadequate to give representation, Constitution
Amendment to insert 16(4)(a) was done. When it was
said that seniority is not being given on the basis
of the reservation, the Constitution was amended
with the system for consequential seniority. The
Constitution is a dynamic, living document. It
requires day to day interpretation, and some of the
interpretations have been given by very eminent
judges. They saw the light, and they gave them for
future guidance. Affirmative action is essential in
India because large sections of the Scheduled Castes
community still see no future. There is no good
employment, business opportunity, land or other
assets, adequate livelihood or life opportunities. Till
such discrimination continues, affirmative action
should continue. Otherwise, the social democracy
envisaged in the Constitution will remain an enigma.
We have to achieve social democracy through the
democratic process and constitutional interpretation.

UV : We see a lot of cases of atrocities on
Scheduled Castes and Scheduled Tribes. Do you
think we have failed to implement the law against
atrocities in its tooth and nail and in the right spirit?

KGB : Majority of the cases filed under the SC/ST
Atrocities Act end in acquittal because the witnesses
who give evidence before the police authorities later
withdraw their statements. Those who commit the
atrocities exert influential power, money power,
other power and seek a settlement. Many cases end
in acquittal because the complainant or his witnesses
are won over by the accused or his henchmen. There
is a provision that such cases should be investigated
by a superior police officer. This is mainly a judicial
function and not a one-man action. It involves the
police, court staff, the advocates, clerks, many other
witnesses, the prosecutor etc. All these agencies
need to pool in for right conclusion in the cases. If one
of these agencies is susceptible to influence, the case
ends in disarray. The policy needs to be very alert and
careful while recording the evidence and ensuring
the independence of witnesses. They should extend
protection to the witnesses. But when many cases are
pending in various courts, it is challenging to render
such independence and enforce such independence
of witnesses.

UV : Most students belonging to deprived
sections opt for government jobs. In view of the
socio-economic changes, do you think the students
should also opt for professional careers like lawyers,
chartered accountants, doctors, journalists etc.?
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What is your advice to students?

KGB : we cannot forget the complex realities in
this society. It is effortless to say you should join the
journalism course, business management course,
chartered accountancy course etc. But who pays
income tax in this country, and who will go to a
Dalit accountant for Income Tax assessment? Which
newspaper baron will employ the poor, and which
company will provide jobs to a poor MBA degree
holder? They are all controlled by wealthy persons
coming from the upper echelons of society. They
would like to engage a person who is with multiple
talents. But, how a young pass out of college can
show his talent to the employer? So, these students
go for the subjects which are likely to generate
employment for them. We cannot give any definite
advice on this subject.

UV : Governments appoint lawyers in the High
Court and Supreme Court to represent their cases,
but Scheduled Castes and Scheduled Tribes get
negligible representation. What is your opinion?

KGB : In Kerala, from where | come, and in Tamil
Nadu too, there is adequate representation to
Scheduled Castes in the posts of public prosecutors
and government pleaders. State governments can

Discrimination in the administration of
justice or governmental action is not because
of the absence of laws. We have adequate

laws. The laws are sufficient for the proper
implementation. No law can be enacted to
cause perpetuated discrimination and to
cause injustice.

implement reservations in it, and this can be a
springboard for young lawyers. Why ministers are
not taking action? Why don't you approach the Chief
Minister? Why don't you approach the ministers?
Why don't you approach the law minister? There
are a large number of young Dalit lawyers in various
states. Why don't they speak up? They should make
representations to the ministers and Chief Ministers.
In the democratic process, those who cry for their
rights alone get what they want. Why are these
voices unheard? Why don't you raise your voice? You
are supposed to raise your voice. The right person
must hear your voice at the right time to do the
right action. Your voice shall never remain unheard.
A large number of people in this country cannot
raise their voices. They are never in the mind of the
administration. You also have to agitate for them
because you are the chosen few with an excellent
opportunity to get an education.

UV : That would be participative democracy. Is
it not so?

KGB : They don't raise their voice. So they don't
get it. UP, Bihar and other states were at some point
of time were administered by people who belong to
this category. Why was it not done?

UV : Are some more laws required to achieve
goals enshrined in the preamble of our Constitution
so that caste-based discrimination could be
eliminated from society?

KGB : Discrimination in the administration of
justice or governmental action is not because of the
absence of laws. We have adequate laws. The laws
are sufficient for the proper implementation. No law
can be enacted to cause perpetuated discrimination
and to cause injustice. The laws are passed with the
bonafide intention. But unfortunately, they are not
adequately implemented. So, | don't think that there
is any necessity for any other laws. There is affirmative
action. Atrocity is punishable. | don't believe any laws
need to be modified to establish these rights.

UV : Any message to the young lawyers, young
professionals?

KGB : There are a large number of lawyers in
all the states. But they are not able to make both
ends meet. Judicial Service Examinations are not
conducted properly. And | must say our children are
not preparing well to appear very spiritedly for the
judicial service examination. A large number of people
can get into the judicial service because the number
of posts is going to be doubled or tripled over the
next few years. You shall not miss and waste your
time. You must make headway by joining the legal
profession. But merely being a lawyer will not give
anything to you. You may not have any case in hand,
but you should work hard to appear for the judicial
service exam. Nobody can discriminate when your
answers are 100% right. So avail that opportunity
and various other opportunities such as government
pleaders, various bank service examinations etc. A
large number of people with legal knowledge need
to be recruited in the banks. You have to search
for opportunities and seek them to be in the right
place. Make use of the opportunities and lead a
perfect life. This is my only advice to young lawyers
from the lower strata of society who are suffering
discrimination, which | also suffered at one time in
my life.

UV : What is your message to young girls
belonging to the lower strata of society concerning
the legal profession?

KGB : Generally, young lawyers belonging to the
marginalised sections of society face problems, and
women face this disability more than young lawyers.
Itis difficult for them to get into the legal profession
without help from somebody, and nobody extends
the benefit of even sharing the office as a junior.
But two or three young lawyers can come together
and start an office. Help people, not only in the legal
profession, in all societal problems such as welfare,
insurance claims, motor accidents claims. A large
number of people are looking for help regarding that.
The profession of lawyers can be a standard in the
field of social service also. By helping such people,
then you will be recognised as a saviour of society.
With it, you can do it. EEE
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Devendrakumar Solanki
I I .

ndia has a long tradition of sports, which goes back

to centuries. Our Gods like Shriram and Krishna were
contemporary sportsmen. Our all heroes in modern
days are also either sports lovers or players. Swami
Vivekananda firmly believed in physical strength.
But the major difference between Indian and foreign
perception towards sports is largely neglected. Indian
tradition teaches us to have physical strength. It does
not focus on victory or defeat as seen by the rest of
the world.

Despite this major difference in the attitude,
many sports persons proved their unique skills,
diligence and commitment and made them accepted
universally. Many successful athletes in India come
from deprived classes and the entire country has very
high regards for them.

The origins of sports persons from Dalit community
in modern days can be traced to Palwankar brothers,
who established themselves as cricketers, when
the game was considered as monopoly of British.
One ot the Palwankar brothers, Balu Palwankar is
affectionately known as P. Balu. Their father was a
soldier in 112th Infantry Regiment and P. Balu used to
practice cricket with the equipment of the Britishers.
Later he got the job as groundsman. P. Balu used to
be at Pune Gymkhana and got the opportunity to
bowl to famous English cricketer J. G. Grace. He was
known as a left arm spin bowler. P. Balu, however,
was the victim of the caste system. He used to get
teain a clay cup outside the pavilion during the break.
To add to the pains, he was also served meal on a
separate table and was not allowed to sit with others.
Other players used to stay away from him. He was not

UNHEARD VOICES

From Cricket
to Athletics

The origins of sports persons from Dalit
community in modern days can be traced to
" Palwankar brothers, who established themselves
as cricketers, when the game was considered
as monopoly of British. One of the Palwankar

brothers, Balu Palwankar is affectionately
known as P Balu. Their father was a soldier in
112th Infantry Regiment and P. Balu used to
practice cricket with the equipment of the Britishers.

allowed to use wash basin. A separate bucket used to
be brought by another Dalit fellow and P Balu used
to wash his hands at a corner of the ground.

All these experiences did not deter him from
cricket love and he continued to play with vigour. He
was member of the Indian team, led by Maharaja of
Patiala, which toured England in 1911. His performance
was appreciated in England. P. Balu eventually
emerged as the well known cricketer. He scored
753 runs in three matches. This included three half-
centuries. He also took 179 wickets at an average
of 15.21 runs. He had taken five or more wickets in
one inning for 17 times and 10 wickets in a match for
four times. P Balu came into contact with Mahatma
Gandhiji and Dr. B. R. Ambedkar. He, however, did
not approve Dr. Ambedkar’s certain positions and
distanced himself. He also did not approve conversion.

Shivram was member of the team, which was led
by Prof D. B. Deodhar. He opposed the decision to
select Prof Deodhar as captain. As a result, he was
dropped from the team. Ganpat was also a talented
cricketer and represented the then Hindu team,
Bombay Quadrangular and other clubs.

Vitthal Palwankar was the first Dalit player to
lead the then Hindu team. He led the team to series
of victories in the period of 1923 to 1926. The Hindu
team won the prestigious Bombay Quadrangular
Cricket Trophy under his captaincy. Vitthal Palvankar’s
career spanned a long period of about 18 years from
1910 to 1928-29. Famous cricketer Vijay Merchant
had praised him. Vitthal had mastered cricket and
was known for cover drive and placing the ball. Vijay
Merchant had written to Vitthal’s son,”Very few of
his generation, with the handicap that he suffered
from (so called low-caste), would have risen to such
heights but for great”.
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Another cricketer is Vinod Kambli, who has the
record of the highest partnership in test cricket. Vinod
did this with his school friend Sachin Tendulkar and
his contribution in the said inning was 349. Vinod has
also several records in his name.

Similarly Karsan Ghawri of Rajkot in Gujarat was
the most reliable all rounder of the Indian cricket. He
was the first Indian bowler to bowl left- arm medium
pace and left-arm spin. Karsan Ghawri started a new
kind of bowling which is known as ‘quickish’.

While cricket craze in India is indisputable, we
find several players from Scheduled Castes, which
brought glory to the country because of their
performance. P T Usha, known as “flying queen” is
the first among these players. P T Usha came to the
light in 1978 when she bagged six medals, including
four gold, in inter-state junior competition.

She then set a new national record in 1981
Inter-State senior games by completing the 100 m
sprint in 11.8 seconds and 200 m sprint in just 24.6
seconds. She then set another national record by
winning a gold medal by completing the 4 x 100 m
relay in 44.43 seconds, at the 1998 Asian Athletics
Championship. Usha also represented the country
in the 1982 Asian Games by winning silver medals in
the 100m and 200m. She won a number of medals
in international events, making the country proud. P
T Usha's career had several ups and downs but she
boosted confidence of Indian athletes, considered as
her biggest contribution. P T Usha has been honoured
with Padma Shri award for her contribution.

Currently Hima Das and Dhooti Chand are
dominating athlete scene. Hima Das was recently
appointed as DSP in Assam. The record set by her
at the 2018 Asian Games for 400m in mere 50.79
seconds is a new national record. Hima Das was the
first Indian athlete to win a Gold Medal at the IAAF
World U20 Championship. She was also honoured
with the Arjuna Award.

Dooti Chand was born in a weaver family, which
was below poverty line. She is the resident of Chaka
Gopalpur village of Jajpur district of Odisha. Dooti
Chand is the current national champion for 100m.
She is the first Indian athlete to win the gold medal
in a global competition. She caught the attention of
every Indian after winning a silver medal in the Jakarta
Asian Games. She is also the first Indian sprinter to
win a gold medal at the Universiade.

In Boxing, Tulsi Helen, another woman with Dalit
background, had made her space. She is better known
as India's Mohmmad Ali because of her sharpness. Her
real name is Tulsi Eknandam. She decided to become
a boxer due to her sister. Her father wanted her to
marry an elderly man, which she refused. She fled
to her grand-parents and also refused to convert as
insisted by her parents.

Tulsi Helen is nicknamed as “Indian woman
Mohammad Ali” because of her fastest footwork
and electrifying punches. She also defeated M C
Mary Kom (India’s legendary woman boxer) in 20171.
Tulsi Helen had bagged about 30 medals by 2016. She
always says about herself that “I am a one woman
army”.

Sumit Kumar is the another talented Dalit player
who is a part of the Indian team of the national
game - Hockey (field hockey). He, along with the
yet an another Dalit sports person Amit Rohidas
from Odisha are currently playing in Tokyo Olympic
in Japan. We also have another strong claimant of
a medal participating at recent Paralympics to be
played at Tokyo. Parul Parmar of Gandhinagar, Gujarat
is also from the scheduled caste and a renowned
para-badminton player. She has been at the top of
the Para Badminton World Rankings for more than a
decade. Her first place is so unique that her following
competitor is about thousand points away from her.
She stands fifth in doubles and sixth in mixed doubles
She has also been honoured with the Arjuna Award.

These are the players and athletes who are
shining in the Indian sports by showing their talents.
However, there are many such other players who
are making their path ahead in their sports at their
levels. There are lot many athletes who are hoping
and expecting to glorify the country by showing their
talents at international levels. There may be a lack of
wide-spread interest in sports in Indian society, but it
is certain that every athlete who makes his/her way
ahead and shines the name of the country is given
utmost respect by every Indian.

unheardvoices2021@gmail.com
(] ] ]
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New Education Policy:

Reconstructing New India

Dr. Sanjeev Kumar
Neha Singh

he 41 st shloka of 19 th chapter of 1 st part
of Vishnupurana mentions that “d<®d I
T A1 e a1 e SR & fems=an

ﬁmﬁgtm{” (page 89), which means that “it is not
action which leads to binding; that is knowledge
which leads to liberation. All other actions are mere
chores of arduousness; all other sciences are plain
craftsmanship.

This liberating potential of Vedic teaching has
its roots from the ancient Indian education system
wherein the value of education was concerned
with the complete transformation of human life.
The vigour of ancient educational institutions
such as Takshshila and Nalanda was internationally
acclaimed and attracted international students
to learn the values of life, culture and society. The
world’s most prestigious intellectual heritage was
attacked by Muslim invaders and British infiltrators.
They straightforwardly targeted to destroying the
educational and cultural heritage of India. They not
only plundered the economy and capital but their
main aim was to destroy the temples, cultural sites
and educational institutions, structure (hardware) as
well as syllabus (software).

The colonial education
system was not only
imposed by the British
colonial government but
also welcomed by the
existing political units such
as Indian National Congress,
Communist leaders and Dalit
leadership. Unfortunately,
the colonial legitimacy of
British education in India
continued to get acceptance
even after the political
independence of the country.

William Bentick, the Governor-General of British
India brought the English Education Act, 1835 through
Macaulay. The introduction of modern education
and English was the brainchild of Macaulay who
endeavored to bring English at the expense of Indian
languages like Sanskrit and Arabic. He came up with a
discourse called civilizing the native in conformity to
British colonial discourse. In his address to the British
Parliament’s Committee of Public Instruction in 1813,
Macaulay argued “for the revival and promotion of
literature and the encouragement of the learned
natives of India and the introduction and promotion
of knowledge of the sciences among the inhabitants
of the British territories, a new educational structure
was inevitable”.

The colonial education system was not only
imposed by the British colonial government but
also welcomed by the existing political units such
as Indian National Congress, Communist leaders
and Dalit leadership. Unfortunately, the colonial
legitimacy of British education in India continued to
get acceptance even after the political independence
of the country. The first Prime Minister of Independent
India, Pt. Jawahar Lal Nehru welcomed the colonial
model of education, which was designed in a way that
ignores the Indian knowledge system and learning,
to appease few educated, middle class and higher
caste beneficiaries. It is argued that since Sanskrit
was the exclusive domain of higher castes- Brahmans,
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the introduction of English education was in favor
of the masses that democratized the education
system and made it accessible to the historically
marginalized sections of people- lower castes and
untouchables. This democratization theory is valid
to a certain extent but simultaneously it ignores
value-based education, harmony, life-long learning
and established individualism, professionalism and
corruption. This has also failed to rescue learners
from their caste, gender, religion and class biases.
The English education system was never meant for
the complete transformation of one’s personality or
humanity, thereby the English-western educated
person across caste and class could not think to
emancipate and harmonize the society in the post-
independence India. In turn, it has hegemonized the
youth to aspire to be a part of the colonial and post-
colonial capitalist market system. Thus, the purpose
of education remained to succumb to the idea of
getting a job and earn a livelihood.

The exclusion of marginalized caste from the
domain of learning Sanskrit has now been replaced by
learning English and imitating what the western world

Such distortion in the Indian educational
system has been both philosophically and
structurally challenged by NEP 2020. The
policy not only focuses on proficiency and
professional excellence but also cares for the

ethical development and generating self-
respect among the students as well teachers.
To ensure proficiency, it recommends
establishing National Research Foundation
(NRF) which will contribute in enhancing
equality in higher studies.

is doing. Thus, the lower and marginalized people of
the society have added their enslavement to global
cultural force through the English education system
along with the persistent caste-based exclusions
in the educational spheres. This has resulted in
decelerating the larger idea of transforming one’s
holistic value-based learning and empowerment
across the sections of society in India. For example,
the premier institutions such as IITs, IIMs, and Ashoka
have not only failed to end caste and class-based
discrimination but have also added language-based
discrimination. In these institutions, the English
language is not merely considered as a medium of
expression but has become a symbol of modernity,
sophistication, skill, merit and development.

The western education system which was
customized with rigid and strict disciplinary
boundaries for the colonies unfortunately continues
after independence. The legacy of the colonial
education system has almost destroyed the liberating
intent of ancient education and knowledge system,
which had enough flexibility and trans-disciplinary
content. The introduction of New Education Policy,

2020 targets to undo the process by bringing equality,
harmony, morality and excellence and challenge the
legacies of colonial educational values’ set during the
colonial times. The objective of the NEP 2020 is not
only to consolidate traditional values and knowledge
into educational systems but also to meet the targets
of Sustainable Development Goal 2030 and build
character in students by 2040. It promises to resurge
the value-based foundation of educational structure
in India after Macaulay’s conspiracy of 1835.

The NEP 2020 has many substantial values
that not only redefine the objective but also the
structure of the current education system. The first
and foremost important structural change it has
brought is the system of 5+3+3+4 which is much
flexible and student-friendly as compared to the
10+2 old system.Secondly, NEP emphasizes on the
use of regional languages along with other languages
at the foundational level of education which will
boost the confidence of a child in his early age or
learning. This system shall be uniformly implemented
across the board, state, region, urban, rural, caste,
gender and class etc. By introducing the 5+3+3+4
structure of education, NEP not only transforms
the fundamental logic of teaching but also makes
it equally applicable at the national level. It also
focuses on introducing history, geography, civics,
environment, cleanliness and their history in the
curricula at the early school education. Finally, the
policy accentuates the making of education system
more autonomous to enhance efficiency, creativity
and a free environment of learning and teaching
par excellence beating international educational
competitors. To ensure transparency and equality
in higher education, NEP 2020 presses on putting a
check on the institutions such as MCl, ICAR, BCl, NCTE,
which have developed corrupt practices. NEP 2020
suggests creating a Professional Standard Setting
Body (PSSB) to evaluate the ranking of the above
institutions.

The early 20th century social science was
encountering an epistemological tension on the
conflict between fact and value. The empiricists
were of the view that objectivity cannot go together
with value in scientific investigations. Whereas, the
pragmatists such as John Dewey argued that a fact
itself is factual knowledge. Thus, the empiricists
claimed that science and values needs separation
in the study of human behavior, institutions
and knowledge production. Such a rupture was
also justified in the colonial construction of the
modern educational system, which established that
efficiency, excellence and productivity cannot go
together with values. This paradigm was challenged
by the philosophers from 1960s onwards, who tried
to combine both empiricisms with values in the
epistemic domain of social sciences. The Benthamite
utilitarianism combined with empiricist methodology
was applied to construct the colonial policy of
education under the guidance of Macaulay.
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Such distortion in the Indian educational system
has been both philosophically and structurally
challenged by NEP 2020. The policy not only focuses
on proficiency and professional excellence but also
cares for the ethical development and generating
self-respect among the students as well teachers.
To ensure proficiency, it recommends establishing
National Research Foundation (NRF) which will
contribute in enhancing equality in higher studies.
The objective of this institution is to promote India
based fundamental researches that will add value
to research and learning. The focus on India based
teaching and research, both at the fundamental
level and higher studies respectively, are the major
objectives of NEP 2020. These transformations
shall accelerate value-based teaching and learning
environment with efficiency and productivity.

It has been popularized that cooperation is quite
antithetical to competition. But NEP 2020 targets
to distort this assumption by injecting models

of cooperation, profitability and competition. It
highlights that the earlier model of education has
been degree oriented, but now education has to be
not only about character building but also should
be job oriented. In this connect, keeping in mind
the fact that by 2030, India shall have the highest
young working population in the world, therefore
job opportunities shall be provided to students just
after the completion of 9th and 12th standard. This
step shall help India in her journey of Atmnirbhar
Bharat. Therefore, enough emphasis has been given
to professional education and skill development from
the early age of education till the 12th. Moreover,
now education and industry will be brought closer
to help each other.

At present, the teaching is ‘learner centric’, but
NEP 2020 emphasizes making it learning centric. It
has been focused in NEP that the role of the teacher
should be of a guide or torchbearer and the teachers,
students and parents will have to perform their duties.

UNHEARD VOICES

Teaching is not considered the exclusive domain of
teachers but the role of society and parents are given
special attention. It puts forward that education has
less to do with the government and much to do with
society. Therefore, the contribution of companies and
industries to promote equal and effective education
has been appreciated. Apart from the financial and
social contribution in education, NEP 2020 focuses
on developing creative teaching and learning
environment in the schools and colleges. Therefore,
disciplinary boundaries created by modernity and
western education have been rejected and focused
on the trans-disciplinary approach.

Forlong period, it has been argued that education
is incomplete without discussing the arts and culture
of society. S. N. Joshi argues that though the name
of Ministry Human Resources Development has been
changed to Education Ministry , it would have been
a great visionary step if we could have adopted
the term Ministry of education and culture. For
him, absolute professionalism in education ignores
the fundamental foundation of education that is
culture and Sanskara. However, enough attention
has been given to NEP to connect education and
culture to develop the human personality and social
reconstruction.

In this connection, it has been also observed that
the institutions such as IIT, IIMs, ISC etc have become
a matter of prestige for the students as compare to
other institutions belonging to non-professional and
scientific researches. Such a discriminatory division
between science and social science or cultural studies
have been sorted out by introducing the institutions
such as Indian Institute of Liberal Arts-IILA, and Indian
Institute of Translation and Interpretation (IITl). These
institutions shall be granted equal importance, as
compare to other institutions of eminence.

The colonial conspiracy to distort the Indian
educational system has not only been redressed by
the NEP 2020 but has also given enough attention
to transform Indian education to lead the education
system at the global level. Thus, by removing
inegalitarian and structural lacunae at the domestic
front, NEP 2020 targets to start branches of Indian
institutions in other countries as well. The teachers
from India shall visit international branches to
impart Indian knowledge to the foreign students. In
short, NEP 2020 targets to revive the value-based
education system of ancient India and lead the world
as Vishwa Guru to learn combining ethics, morality
with efficiency and professionalism in the world of
education.

Dr. Sanjeev Kumar, Assistant Professor,
Department of Political Science, Shyama Prasad
Mukherji College, University of Delhi

Neha Singh, Assistant Professor, Department
of Political Science, Dyal Singh College,
University of Delhi.
unheardvoices2021@gmail.com
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Debate on caste in India is significantly
linked with occupation. It has been
argued that caste system emerged out
of Hinduism. This relationship of caste
and occupation has been interlocked
with each other. Various scholars have
discussed the relationship between
caste and occupation. They all have
argued in some way or other way
about hierarchy, discrimination,
exclusion and inequality which exist in
Indian caste system. The caste system
in India is primarily based on idea of
‘pure and impure’. However, it seems
caste and occupation has interlocked
with each other especially for the

Dalit community.

Analytical framework of
exclusion and discrimination

Payal Vidhuri

he caste system justified caste hierarchy and the

practice of untouchability by referring to religious
scriptures. The higher caste Hindus believed that
lower caste people were untouchable and were part
of the non-Aryan races. They were of low origin and
were part of non-Aryan races. They are lower than
Aryan and they did not have capabilities.

Ambedkar refused these stereotyped explanation
of caste hierarchy. He gave a new interpretation of
the caste and tried to create self-respect among the
untouchables in a rational way. His significant works
like “Who were Shudras?” and “The Untouchables”
have dispelled all kinds of misconceptions about the
untouchability.

For Ambedkar, caste system is not only a system
of the religious principle of purity/untouchability, but
also a system of marked inequalities. In his view, the
caste system is also a gradation of right, privileges
and opportunities. In his word “The higher the grade
of a caste, the greater the number of these rights and
the lower the grade, the lesser their number” .The
caste system is thus explained by him as a system
including both the principle of purity/pollution
and the graded inequalities. Ambedkar points out

the differentiation between inequality and graded
inequality, which we have in our Indian caste system.
Graded inequality as equal to the hierarchy found
in our Indian Caste system. This graded inequality in
India exists in middle of Varna system. This graded
inequality benefits those who belong to high caste
in India. Those who are in lower strata of society
called untouchables experience the inequality. Dr.
Ambedkar used the term graded inequality, which is
inherent in Indian caste system. But there is difference
between graded inequality and hierarchy, which
needs to be understood. It has become almost a
commonplace understanding that caste refers to
inequality, difference, discrimination, in the both
theory and practice. It is, therefore, hardly contested
when one speaks of caste system as a system of
unequal distribution of privileges or dis-privileges.
Caste becomes a social reward for some and a
punishment for others, where the mode of rewarding
or punishing is strictly based on birth. However, the
question of the nature and the intensity of the caste
privileges and dis-privileges often produce visible
disagreement among the students of caste. Scholars
continue to ponder over the larger and ever elusive,
issue of how caste manages to produce inequities in
different settings despite the constitutional’ In short,
who gets what, and how by virtue of one’s location
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still remains the all-important question.

However, the focus on caste-class nexus is not
denying the relevance of other kinds of productive
resources (social, political, cultural and symbolic) in
perpetuating caste inequalities in a specific context.
Wealth, income, occupation, prestige, esteem,
speech, dress, manner, and appearance: all of these
can prove to be the resources that determine the
materiel outcomes in the context of community.

Gandhiji was continuously and deeply preoccupied
with the problem of untouchability. He said that
untouchability is the utmost flaw on Hinduism. He
clearly and categorically affirmed. His writings in
Young India and Harijan are full of such strong and
unqualified denunciations of untouchability.

| take it that Gandhiji, as a discerning action
realized that a change in attitude towards the
untouchables was necessary to deal with the problem
of untouchability. Associated with these brethren of
ours was the first step and then helping them grow
to be better human the next.

Dr. Ambedkar, however, was a bitter critic of
Gandhiji ideas and actions regarding the problem
of untouchabliity. Dr. Ambedkar points out that
Hindus had enough helpful strength towards the
untouchables and that they would show it by their
generous contributions towards their uplift. The
second, was to serve up the untouchable by helping
them in the many difficulties with which they faced in
their daily life. The third was to create in the minds of
the untouchables, a sense of confidence. But none of
the object has been realized. This was an attack that
Dr. Ambedkar made to the futility of Gandhiji's ideas,
which he considered inadequate for the eradication
of untouchability.

Caste in India is bivalent collectivity. It is rooted
in economic disadvantage group and religiously
excluded and segregated. In India lowest castes are
associated with the most stigmatized occupations.
Caste embodied in several forms of devaluation
of groups which are associated with lowest caste.
Caste legitimates various forms of injustice including
physical harm. Within the caste system any kind of
touching, dining, marriages are inherited in higher
caste being a pollutant.

In India, Dalits are placed lowest in the caste
hierarchy. People who belong to lower caste are
forced to do unclean jobs. The practice of manual
scavenging in public and private dry toilets and open
drains continue in several parts of India. India’s central
government has approved legislative policy efforts
to end manual scavenging. Because these policies are
not implemented properly, people who are engaged
in this job, face serious social pressures. They are
threatened by upper caste people. They face the risk
of violence and expulsion from their village. People
who work as manual scavengers are not accepted
as dignified workers. The work is associated with
particular caste and it, carries the social stigma that
they are unclean or ‘untouchable’.

UNHEARD VOICES

In India scavengers and sweepers still carry out
the basic sanitary services in cities and towns. Indian
society has been exploitative, unfair and unjust to
the weakest among the weak. Caste is a prominent
base of inequality.

The association between caste and occupation
is not a new phenomenon. Caste is linked with
Occupation that exists in traditional societies. It exists
since ages and it is there in the beginning of the Hindu
caste system. The caste system clearly divides the
different castes that have specific duties and role to
play. Caste system in India has survived for hundreds
of years. It is system in which people are classified
according to their birth in the society.

Scavengers are the lowest among the low.
They suffer from discrimination. They carry the
stigma of untouchability since ages. Scavengers are
discriminated by orthodox people. The Brahminical
origin of caste system has been greatly emphasized.
The whole caste system bears unmistakable evidence
of Brahminical origin. The priests were therefore
strongest advocates of caste system. They applied
the principle of exclusion/inclusion vigourously to

The association between caste and
occupation is not a new phenomenon. Caste
is linked with Occupation that together
exists in traditional societies. It exists since

ages and it is there in the beginning of
the Hindu Varna system. Caste system in
India has survived for hundreds of years.
It is system in which people are classified
according to their birth in the society.

strengthen their position in society. Such a process
of selection/ rejection resulted into diversification of
caste, occupational and ritual structure.

The British Government did not discourage the
malfunctioning of the system but rather encouraged
its distorted continuity by according higher status
to certain group, granting titles, land etc. In the
British period, social mobility particularly among
the lower caste was so weak that they could not be
considered an attack on the atrocities of the caste
system. The system was never based on universalistic
principles of division of labour, justice, equality and
dignity of work. The British in India discouraged the
continuity of the functions of the caste system. The
mass-poverty, mass-illiteracy and mass-unemployed/
underemployment are distinctive characteristics of
an underdeveloped society. The Dalit condition is
that of destitution and dehumanization. Dalits have
been treated as out castes, declared ritually unclean
and hence, untouchables and pushed out for fear of
pollution to live on the outskirts of villages.

There is notion of purity and pollution in caste
system. There are many reasons in Indian society
that particular caste is discriminated by other castes
in the name of purity and pollution. There are many
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ways to explain purity and pollution. Notion of purity
and pollution is very complex. The notion of purity
and pollution only exist in Hindu society. There
are other societies which have the same notion in
different forms. One of the greatest problems that
have to be tackled in our country is sanitation. In the
process of socialization, the feeling of ‘inferiority and
superiority’, upper and lower” have been internalized
right from the beginning at home as well as outside.
The label of purity and pollution is attributed to
occupations as well as people. The social, economic
and ritual factors are adopted in determining the
prestige of an occupation, particularly in India. This
concept of purity and pollution is deeply entrenched
among different castes, religious groups, and regions.
In Indian society, high status is associated with purity
and low status with pollution.

Conclusion :

Scavengers are not a single caste in Indian social
system traditionally and instead is a product of
the urban social system as an occupational group.
Agrarian society was largely based on self-reliance
and mutual cooperation and did not condemn any
one to an inhuman status. Those who did dirty jobs
lived outside the village and were considered non-
citizens. Scavenging that is cleaning of latrines, roads,
public places and carrying of night-soil are a need
of an urban society and hence the scavengers as
an occupational group emerged in cities. Gradually,
the occupation became hereditary and later it
degenerated into a socially condemned out caste
group.

Gandhiji was concerned with the uplift and
emancipation of all people in the lower rung of the
society. These included the manual workers, service
functionaries and those engaged in low occupations.

The then Bhangis as the lowest amongst the low
were his first concern. Gandhiji said that the function
of the then Bhangi is similar to the function of the
mother, who cleans and sweeps the house, cleans
the soiled clothes is always ready to clean all that is
unclean in the house.

In modern society there is a complete change in
the concept and technology of civic sanitation. We
have flush latrines (even with auto-wash facilities),
underground sewers with pressure water to flush the
drains and sewers, machines to eject dirt and filth
from sewers, automatic sewerage disposal plants,
water-recycling units and sewerage drying, packing
and reprocessing plants for making them useful
reusable material. This is no more manual, dirty, sub-
human work or occupation, in technological societies.
It has become a highly technical job employing high
level of technology, modern equipments and gadgets
and qualified personnel.

But in Indian society, it is condemned as a caste
occupation. First, this requires elimination of the
need of manual scavenging and instead introducing
technology and automation in tasks relating to
scavenging and sewerage disposal. Secondly, to
raise the socio-economic status of the scavenger’s
caste/class for which purpose their educational and
skill levels should be improved and they should be
encouraged to enter into alternative occupations.

The vast number of people has suffered various
forms of social and historical discrimination and
disabilities. They followed occupations and performed
functions, which are considered degrading and
accorded a low status in society. The notion and
practice of untouchabliity, accompanied by the
declared unclean occupation, acute material poverty
and denial of social and economic opportunities
aggravated their social and economic opportunities
and sufferings. Linkages of the caste system with
birth meant that one had to choose a particular
occupation not because he happened to be born
into a particular attitude or innate endowment for
it, but simply because he happened to be born into
a particular family or caste. The hierarchical caste
system determined the social status, which was
extremely low for these groups of people. Caste
determined not only occupation but also the customs
and rituals regarding birth, marriage, death and in
fact a whole way of life. The caste system did provide
for various kinds of essential functions ranging from
priesthood to scavenging.

The sanction of religion and the doctrine of karma
rendered the inequitable distribution of status and
function acceptable. Whatever may have been the
justification for this obnoxious practice in the past,
this system has no place after the passage of our
Constitution, which has declared all people as equals
without any difference on the basis of caste or creeds.

Research scholar, JINU
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Dalit Women in Bihar -
Away from education

Aditi Narayani

he status of communities as untouchables in

the Hindu rank framework was the most serious
obstruction to their education. While stringent social
taboos con-scribe their conduct, serious strictures
were set down to limit their entrance to information.
It is said of a few networks that they were denied
from walking on the streets in sunlight in light of the
fact that even their shadow was unwanted.

While one may comprehend the battles of first-
age school-and school goers, even second-age
Dalit under studies could not change the situation.
This was the situation in the mid twentieth century
when a handful of Dalit women began going to
schools, when there were relatively few schools
around. At the essential instruction level, however
enrolment mirrors the decent variety in the structure
of understudy populace, it does not give any
equivalence between the Dalits and non-Dalits. There
are variations among Dalits in all regards - it may
involve gender or rural/urban or any other factors. It
is very shameful fact that, even today, Dalit people
are at the base of the instructive pyramid, irrespective

It is observed that teachers
have been told that Dalit
students cannot learn
unless they are beaten

up. Different studies have
shown that non-attendance,
sporadic participation and
carelessness by educators
are the reasons because of
which parents are reluctant
to send their kids to the
schools. In many places,
Dalit children are asked by
the educators to do their
domestic work and even are
flogged on some occasions.

of the claims made by politicians and administration.
This leaves deep impact on the social, economic and
political life of Bihar.

Bihar has a tendency to be the most appalling
storehouse of the brutalities of the station framework.
The changes and separations activated in the wake
of collaboration among free enterprise and semi-
feudalism has neglected to adjust the fundamental
shapes of its onerous social structure. In Bihar, caste
appears to keep up its quality as “a dead weight
keeping down not just the financial and political but
rather likewise the social and good improvement of
society and notwithstanding putting its engraving
on the new developing classes”.

Dalits have been the most exceedingly terrible
sufferers in the exploitative structure. No area of
life is such, where fairness is concurred to them
in connection with bosses in rank hierarchy.
Discrimination against Dalits in the instructive
framework is seen at every level. Distance, social
avoidance, and physical manhandle take place at all
levels of training. Lack of education and drop-out
rate among Dalits is high because of various social
and physical components. Various laws, enacted
in this regard, have limitations and not enforced
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effectively. Because of discrimination, Dalit children
are forced to drop out of the schools in Bihar. One of
the primary issues is the prejudicial practises directed
by instructors, which may incorporate whipping,
dissent of access to class water supplies and isolation
in classrooms. Dalit youngsters confront oppressive
people, who feel education to Dalit is risky to retain
their power and command.

Albeit all women in India confront separation and
sexual terrorizing, according to the UN “the human
privileges of Dalit women are disregarded in curious
and outrageous structures. Stripping, bare strutting,
station mishandle, hauling out nails and hair, sexual
subjugation and servitude are a couple of structures
impossible to miss to Dalit women”. These women
live under a type of politically-sanctioned racial
segregation, separation and social prohibition is a
main consideration, denying them access to normal
property assets like land, water and occupation
sources, causing rejection from schools, spots of love
and reqgular feasting.

In 2005, the Special Rapporteur on the privilege
to training, Mr. Vernor Munoz, throws light on
difficult circumstances, under which young Dalit
girls go. The Committee on the Elimination of Racial
Discrimination has harped on the need for more

Despite the existence of strong legal
provisions, Dalit population has found
it virtually impossible to access their

rights through the legal system. The
implementation of such measures continues
to be highly inadequate.

strategies to exercise their fundamental human
rights. The strategy should cover issues like dropout
among the girls and low enrolment even though
governments in Asia and Africa address the basic
reasons for them. In one such nation proficiency levels
are most reduced among Dalit young women - 24.4
percent in contrast with the national normal of 42.8
percent for the female populace. In the Mushahar
Dalit people group, scarcely nine percent of Dalit
women are proficient. It is observed that teachers
have been told that Dalit students cannot learn unless
they are beaten up. Different studies have shown
that non-attendance, sporadic participation and
carelessness by educators are the reasons because
of which parents are reluctant to send their kids to
the schools. In many places, Dalit children are asked
by the educators to do their domestic work and even
are flogged on some occasions.

According to 2001 census, the literacy rate among
Scheduled Castes and Scheduled Tribes was 54.69
per cent and 47.10 per cent, respectively. Literacy
rate of SC females contrasted with overall public
was much lower in the conditions of Bihar (15.58 per
cent), Jharkhand (22.55 per cent), Uttar Pradesh (30.50
per cent) and Rajasthan (33.87per cent). The literacy
rate of ST females is amazingly low in Bihar (15.54per

cent). According to 2001 statistics the Literacy rate
was most minimal for SCs in Bihar (28.47 per cent)
and most astounding in Mizoram (89.20 per cent).
and for STs it was least in Bihar (28.17 per cent) and
most highest in Mizoram (89.34per cent).

Some reasons are being observed for drop
out and lower enrolment. Firstly, majority of the
women, at very early stage, are required to help in
domestic work and are engaged in activities to earn
money. Secondly, they undergo some unpleasant
experiences because of their castes. Thirdly, even if
a Dalit girl is enrolled in the school, she is forced to
do domestic work like washing utensils and cleaning
house. Fourthly, Dalit girls also have bitter experience
like sexual harassment. As a result, Dalit girls end up
with getting married early and their education is
discontinued.

At higher level, Dalit girls are dropped out
mainly because of sexual violence, castiest remarks,
discrimination in grading and lack of guidance. It is
also observed that involvement of Dalit women in
various jobs is also low because of the above factors.

The Indian Constitution banned the practice of
untouchability under Article 17 and the Schedule
Caste/ Schedule Tribes (Prevention of Atrocities
Act), 1989 was introduced to combat persecution and
discrimination against Dalits. Despite the existence
of these strong legal provisions, Dalit population has
found it virtually impossible to access their rights
through the legal system. The implementation of
such measures continues to be highly inadequate.

Below are examples of the non-enforcement of
special measures and barriers to effectively improving
the educational status of the Dalits in India :

Reservation policies and quotas for Scheduled
Castes/Scheduled Tribes in India only apply to public
schools, and not private schools.

In higher educational institutions 15 per cent
of seats are reserved for Scheduled Castes. This is
also the case in technical educational institutions.
However, in technical and professional courses
in higher education, some reserved seats remain
unfilled. Universities often fail to follow the guidelines
set up for Dalit students by the University Grant
Commission (UGC).

The widespread discrimination against Dalits
throughout the entire educational system indicate
that more needs to be done by governments to
ensure implementation of laws, programmes and
quotas.

Despite a few steps taken by the government for
the rights of Dalits, much more needs to be done,
especially for Dalit women. Problems in making
education available to Dalit girls, needs to be
identified and addressed. Traditional skills of Dalit
women needs to be updated and marketed in view
of the rising awareness and inspirations among Dalits.
It will empower Dalit women.

unheardvoices2021@gmail.com
] ] ]
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Forgotten Heroes of Berad/
Ramoshi Community

The freedom struggle was a mass movement and the people from all walks
of the life participated in it, keeping aside their social and economic

class. Unfortunately, however, the country has no adequate information
about those, who led freedom struggle from the front and belong to the
deprived communities. One such community is Berad-Ramoshi community in
Maharashtra. Berad-Ramoshi community is known as Boyas in Andhra Pradesh

and Bedar in Karnataka.

Raje Umaji Naik

Hari Makaji Naik

Sunil Jadhav

Seventy—fifth anniversary
of independence day
deserves for celebration
for every individual, who
is proud to be an Indian.
Freedom struggle was not
easy but full of difficulties.
Lakhs of Indian sacrificed
their lives to free India from
the clutches of British rule.

The freedom struggle
was a mass movement and
the people from all walks
of the life participated
in it, keeping aside their
social and economic class.
Unfortunately, however,
the country has no adequate
information about those,
who led freedom struggle
from the front and belong to
the deprived communities.
One such community is
Berad-Ramoshi community
in Maharashtra. Berad-
Ramoshi community
is known as Boyas in
Andhra Pradesh and
Bedar in Karnataka. In
Maharashtra, the term
Berad is synonymous to
dare devil person, which is
obviously related to Berad
community.

Berad community
demonstrated its
extra ordinary courage
and braveness in the

revolutionary activities and
independence activities.
Veer Bahirji Naik, who
headed intelligence wing
during the period of
Chhatrapati Shivaji Maharaj,
belonged to Ramoshi
community. Adyakrantiveer
Umaji Naik, also belonged
to Ramoshi community.

Because of their
commitment for the
freedom and patriotism,
Ramoshi community was
declared as “Criminal’ under
the act of Criminal Tribes
Act, 1871. Unfortunately,
the move was not opposed
by the people. To add to
the pain, it was liked by
some of them. Some of
the provisions of the said
act were such atrocious
that nobody would have
imagined them.

Some of the provisions
of Criminal Tribes Act, 1871,
are mentioned below,
which shows how British
rule tried to suppress the
tribes, which were actively
involved in the freedom
struggle.

1. Permission should be
obtained from police while
shifting from one location
to other.

2. Govt. could send the
group of people outside
the bounds of a certain area.

3. Govt. got the right to
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form a settlement and keep the groups of people
there.

All these rules were strictly in force, making the
life of Ramoshi community miserable. They were
also under constant watch by the local authorities.
Scholars argue that Ramoshi community became
socially, economically and politically backward
because of this act.

The act was repealed five years afterindependence
-1952. However, it was replaced by Habitual Offender
Act. As arule, Ramoshi community, is still carrying the
stigma of “criminal”. In absence of any written history,
Ramoshi community is yet to come out of its misery.

Innumerable Berad-Ramoshi community members

The body of Krantiveer Umaji Naik was hanged
on this tree in Pune after he was hanged to death

inside the jail premises. The body was hanged at
public place to create terror among the public.

sacrificed their lives in revolt against the British rule.

History knows very few of them. Some of them are:

1. 1820-1831- Umaji Naik, Bhujaji Naik, Krushnaji Naik
and Pandu Naik. They revolted in Pune, Nagar,
Nasik, Satara, Solapur and Konkan. Most of the
participants in these revolts were Ramoshis.

2. 1817- Gokak, Pachapur regions in Karnataka,
Nayaks organized and rebelled. They were mostly
Berads.

3. Revolt of Kittur Channamma and Sangoli Rayanna
in Karnataka had mostly Berads,

4. 1817- Trimbak Dengale’s revolt in Pune by sardars

in Peshvai - mostly had Ramoshi, Bhil, Koli etc.

5. 1845-1850: Umaji Naik’s Sons Tukaram and Mankala
revolted against British.

6. 1857 - Uprising of Rango Bapuji in Satara was
in the name of Chatrapati of Satara. Centers
established for recruitment where Ramoshi,
Koli and Mang were in majority. Two Madane
Brothers of Ramoshi wadi (Koregaon Satara) and
Nana Ramoshi of Kundal were blown by cannon.
Many Ramoshis from Tasgaon in Bijapur Taluka
participated.

7. 1844-50- Tukaram and Mahankal, two sons of
Umaji Naik revolted.

8. 1857- Berads of Village Halgali in Bijapur district
of Karnataka revolted against disarming act. As
many as 19 Berads were hanged at Mudhol.

9. 1857- Raja Venkappa Nayak of Shurpur in Gulbarga
district of Karnataka rebelled. He died in the
struggle.

10.1870- 1880 Rebellion of Vasudev Balwant Phadake
had most of Ramoshis as participants. Head was

Berad community demonstrated its extra
ordinary courage and braveness in the
revolutionary activities and independence
activities. Veer Bahirji Naik, who headed

intelligence wing during the period of
Chhatrapati Shivaji Maharaj, belonged to
Ramoshi community. Adyakrantiveer Umaji
Naik, also belonged to Ramoshi community.

Daulati Naik, who died in fight against Capt. Daniel

in Tisubai Hills.

11. 1879- Hari Makaji and Tatya Makaji : They united
Ramoshis of Satara and revolted against British.
Hari Makaji Naik was hanged at Jejuri near Pune.

12.1910 - Veer Sindhur Laxman rebelled against
Sansthanik at Jat in Sangli district of Maharashtra
and surrounding areas of Karnatak and British
killed him by treachery.

13. Vajya - Baijya - fought against Saranjamdar at
Kukudwad Dist Satara.

14. In1942’s quit India movement parallel government,
popularly known as Patri sarkar, was formed in
Satara district of Maharashtra. It was dominated
by members of Ramoshi community from Satara
and Sangli district.

Despite having lack of any availability of written
record, Ramoshi community is proud of its sacrifice.
British officer, who captured Adyakrantiveer Umaji
Naik, had written a dairy, in which he had written
about Ramoshi community and life of Umaji Naik,
who was hanged in 1832, is one of documents, which
thorws some light on little known Ramoshi-Berad
community.

Secretary — Adyakrantiveer Raje Umaji Naik

Hutatma Smarak, Mamledar Kacheri, Pune 411002.

unheardvoices2021@gmail.com
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Sayajirao
Gaikwad
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Dalits were living in very
poor conditions, their
interaction with others in
the society was reduced
because of untouchability.
Its evidence is found in
Surat. On February 18,
1843 a person of Valmiki
Samaj of Surat dared to ask
famous social reformer Shri
Durgaram Mehtaji saying, “
Why you can’t touch us when
you can touch Muslims?”.

Gujarat : Role of Dalits
in freedom struggle and
social reformation

Dr. Arun Vaghela

espite having sizable population - 7.5 per cent

- Dalit history in Gujarat is a neglected area by

the researchers. The reason attributed for this trend
is that lack of adequate resources, needed for the
research and writing Dalit history. Important research
areas such as social transformation and struggle for
independence of the nation and involvement of Dalit
leaders of Gujarat have remained almost unexplored
in the history. The current article is an attempt to
throw light on the neglected aspect of the said issue.
It will also try to provide Dalit perspective to the
freedom struggle in connection with freedom fight.
History of India is very ancient. Some of the castes
among Shudras, having existence since the ancient
times, were placed with a tag of Dalit over a period
of time. The first ever evidence of building history
by them is found from Vedic literature as found in
Dashragya Yuddha found around 1400 B.C., wherein
evidence is seen that Shudra Raja Sudas had led that

battle, which is mentioned by Dr B.R. Ambedakar in
his book - “Who were Shudras”. Gujarat, situated
on the western coast of India, is an important State
as regards to Dalit population. Since the middle
age, there has been very rich and proud tradition
of saints and Bhaktas in Gujarat and therefore only
Aadi Kavi Narsinh Mehta used to go to Harijan Vaas
of Junagadh to sing his famous Bhajan “Vaishnav Jan
To Tene Kahiye Je Pid Parai Jane Re”. Thereafter, so
many Dalit saints like Dasi Jivan and Khim Saheb have
taken cultural tradition of Gujarat to new heights and
its impact can be still experienced. These saints have
enriched Gujarat tradition.

British established their rule in India in 19th
century, which resulted into drastic changes in the
fabric of Indian society. Even as India witnessed
some modernization like printing press and means
of communication, there was no any major change
in the lives of Dalits as mentioned by Dr. Ambedkar.
Some writers and historians have described miserable
lives of Dalits in Gujarat in 19 century. While Dalits
were living in very poor conditions, their interaction
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with others in the society was reduced because of
untouchability. Its evidence is found in Surat. On
February 18, 1843 a person of Valmiki Samaj of Surat
dared to ask famous social reformer Shri Durgaram
Mehtaji saying, “ Why you can’t touch us when you
can touch Muslims?”. Entry of Dalits in schools was
prohibited that time and students used to leave the
schools if Dalits are allowed there. Sanjay Prasad
has said in his book that higher caste people had
to apologize for attending a dinner, which was
organized in Hirabag in Ahmedabad as it was open
for all the castes. People from so called higher castes
were boycotted by others because of theirinclination
toward Dalits.

Roots of social reformation can be seen even
before 19th century. The issue of untouchability was
discussed by them. For example, social reformer of
Surat Durgaram Mehtaji started the discussion for
having humane treatment to the Dalits. Similarly,
wide-spread efforts of Maharaja Sayajirao Gaikwad
of Vadodara, were towards removal of untouchability
and upliftment of Dalit. Maharaja Sayajirao Gaiekwad

The period from 1920 to 1948, is known as
Gandhian era. During this period, mass-
movements like non-cooperation, civil
disobedience and Quit India movement
took place. Participation of Dalits in Gujarat

was significant in all these agitations. Prior
to theses movements, some Dalit leaders
were active in the agitations. For example
Purushottam Jethalal Solanki of Prantij
participated in all the movements and was
under ground during Quit India movement.

had taken an initiative in starting schools for Dalits
and to create and develop infrastructural facilities
for them. History of financial assistance given by the
Vadodara State to Babasaheb Ambedakar for going
abroad is known to everybody. Sayajirao had made
efforts to start the schools for Dalits but teachers
were not ready to educate Dalit children. As a result,
Sayajirao Gaiekwad had to call Arya Samaj follower
Atmaram Amrutsari from Amritsar of Punjab and
started Dalit education. Besides Dalit education,
he had appointed Dalit leaders in the Assembly of
Vadodara State and had placed the best example of
Kalyan Rajya (Welfare State). Sayajirao was deeply
influenced by Arya Samaj. Under his guidance
Aryasamaj followers like Nagjibhai Arya and Govindji
accelerated Dalit activities. Through their collective
efforts in the year 1938 as many as 20,873 Dalit
students were studying and it was a big achievement.

Dalits and struggle of 1857 :

Struggle of 1857 is one of the most important
events of Indian history. In this struggle, cities and
villages and Dalits as well as Adivasis have given their
valuable contribution. Today Zalkaribai - the assistant

of Queen Laxmibai of Jhansi, has become famous all
over India. Historians have started accepting the role
of the young Yalmik Matadin as an inspire of the first
martyr Mangal Pande of the struggle of 1857. It was
an attempt to mobilize the whole country towards
the path of revolution through a message of Roti
(bread) and Kamal (lotus) during the struggle of 1857
and Valimikis had discharged their duties as strorng
messenger in the struggle. They had sent the symbol
of Roti and Kamal to all the villages and expanded
the purview of the struggle. Unfortunately names of
such Dalits are not available today.

It is generally assumed that Dalits in Gujarat
did not have any role in pre-Gandhiji period. This is
not the fact. Let us see some examples : Dalits of
Ahmedabad had shown their revolting temperament
even prior to Mahatma Gandhiji. In the year 1895,
workers of mills were on strike and Dalit workers also
had their lions” contribution in the same. Similarly, on
September 14,1911 local Valmikis and cleaning workers
of Ahmedabad Municipality were on historic strike.
Their leaders were handcuffed and produced before
the court and they were punished for one month
rigorous imprisonment. In the year 1917, Gandhiji
joined the agitation by mill workers in Ahmedabad.
But we have to consider the fact that mill workers
had already joined the agitation and Gandhiji joined
it at later stage. The year 1917 is very significant. In this
year, Antyaj Parishad was convened on November 3,
1917 in Godhra, headquarter of Panchmahal district, as
a political gathering. This Parishad was held in Dalit
community area and emerged as a milestone in the
struggle against untouchability in Gujarat. After this
Parishad, Mamasaheb Phadke - a Chittpavan Brahmin
of Maharashtra, started a school in Godhra for Dalit
children. A number of children studied in this school
and developed nationalist mind. Some of them were
even imprisoned for their participation in Gandhian
agitation. Mahendrabhai Chauhan, a Valmik youth
had participated in Quit India movement and was
jailed.

In 1917, mill workers in Ahmedabad started strike
for rise in the salaries, which was supported by
Gandhiji. The strike turned into a massive agitation
because of massive support due to the support by
leaders like Gandhiji, Ansuyaben Sarabhai, Shankarlal
Banker and Keshavji Vaghela. Finally, mill owners
were forced to accept the demands of the workers
and involvement of Dalit workers was very significant
in the said agitation.

In Quit India movement, workers were on strike
for a long period of three months. This is considered
as a major milestone in trade union movement.

The period from 1920 to 1948, is known as
Gandhian era. During this period, mass-movements
like non-cooperation, civil disobedience and Quit
India movement took place. Participation of Dalits in
Guijarat was significant in all these agitations. Prior to
theses movements, some Dalit leaders were active
in the agitations. For example Purushottam Jethalal
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Solanki of Prantij participated in all the movements
and was under ground during Quit India movement.

Participation of Dalits in the struggle for
independence was increased after the civil
disobedience movement. Forefront among them
were Muldas Vaishya, who was popularly known as
‘Guruji’, was the symbol of Samrasta (social cohesion).
His contribution was significant in the co-ordination
activities in Gujarat. For example, in fourth Antyaj
Parishad, convened in Ahmedabad in 1920, he had
said, “In the country, We (Dalits) constitute one fifth
of the population. If Savarna (high caste) Hindus will
keep us away, we shall not be useful for the country.
Accept us within you, just as water mixes into the
milk”. He had strongly opposed conversion of Dalits.

Muldas Vaishya had participated in quit India
movement and also in movement for entry of
Dalits in temples and in Motor Satyagrah. Over a
period of time, about 84 Dalit men and women,
who were original natives of Gujarat but were
residing in Mumbai had actively participated in
Swarajya Yagya, Prominent among them were
Ramjibhai Badhiya, Jayantibhai Gohil, Govindbai
Sinol, Shyamji Nanji Marwadi, Laljibhai Parmar,
Laljibhai Kalidas Parmar, Chhaganlal Jadav, Nagjibhai
Arya, Laxmiben Marutidas, Jethiben Vankar and
Nirmalaben Dudhabhai Solanki. As movement for
freedom got momentum, participation of Dalits in
it was swelling.

Gandhiji did not merely aim for political
independence but also insisted upon self-reliance.
This, invariably consists removal of untouchability
and overall development of Dalits. Gandhiji set up an
Aashram in Ahmedabad, which was named as Harijan
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Aashram. This was followed by other parts in Gujarat,
creating an atmosphere of social harmony. Volunteers
like Mamasaheb Phadke, Amrutlal Thakkar, Thakkar
Bapa, Parikshitlal Majmudar and Indulal Yagnik
were involved in these activities. A large number
of Dalit volunteers including Keshavji Vaghela,
Purushottam Solanki, Muldas Vaishya, Chhabildas
Gurjar, Nagardas Shrimali were also associated with
these activities, including removal of untouchability
and development of Dalits.
Dr. Ambedakarian Dalit activities :
Dr. Ambedkar left a deep impact on Dalits in
Guijarat. A number of Dalits had shifted to Mumbai
and were greatly influenced by Dr. Ambedkar. As a
result, thoughts of Dr. Ambedkar spread in Gujarat
in a short period. Purushottam Govindji Solanki,
Chhatrasinh Lalji Utekar, Chhabildas Sukhabhai
Masekar, Govindji Tabhabhai Parmar, Zinabhai
Muljibhai Rathodand Nanji Marwadi were the first
among the Gujarat Dalits, who spread Ambedakarian
thoughts in Gujarat. They had taken up issues like like
injustice with Dalits with regard to schools, hostels,
Dalit Mandal, libraries and caste.
Even as Dr. Ambedkar had considerable following
in Gujarat, the state was deeply influenced by
Gandhiji for a long time - till 1984-85 - when anti-
reservation agitation began. This is also fact that
Congress leaders had opposed Dr. Ambedkar’s visit
to Ahmedbad. They had even raised black flags to
protest Dr. Ambedkar’s visit at Kalupur railway station.
Professor and Dean, History Department
Gujarat University, Ahmedabad.
unheardvoices2021@gmail.com

(] ] ]
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prime objective of conducting social studies and
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development and democratic process. SSF logo, thus says,
“Knowledge for Empowerment”.
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Dr. Babasaheb Ambedkar fought for womens' rights through Hindu Code Bill.

Relevance of Hindu Code
Bill in feminist discourse

Dr. Ambedkar’s prism
on women'’s issue was
based not only on the

social category but
also suggested, “...
formal and informal
political opportunities,
organizational
structures and
strategies and frames
and feelings carrying
gender meanings

that have often

been disregarded by
purportedly general
theories which have in
practice studied men.”

Neha Singh

Toexplorethefeministdiscourse,
it becomes important to
analyze the relationship of
the individual in the society.
According to Dr. Ambedkar, in a
free society, the individual and
not the society is an end in himself
or herself, and the aim and object
of the society is the growth of the
individual and the development
of her personality. Society is not
above the individual and if the
individual has to subordinate
himself/herself to the society, it
is because such subordination is
for his/her betterment and only
to the extent necessary.

From 1916 seminal work
titled 'Castes in India: Genesis,
Mechanism and Development'
to the Hindu Code Bill in 1936, Dr.
Ambedkar engaged himself with
the question of women at various
occasions as he believed that the
women are the denominator of

the society. He understood that
‘the social’ was very important
in an individual’s life and that
none can skip it. However, being
pragmatic in his approach, he
wanted a framework of a society
that was based upon equality and
respect.

For this, he sought to challenge
the existing imbalance in the
patriarchal social structure of
the society in two ways. Firstly,
he wanted development of an
individual based upon reason and
values and secondly he wanted
to promote associations to
consolidate egalitarianism. Thus,
through his work Dr. Ambedkar
tried to emancipate women in
the social, political and other
aspects of the society in India by
interweaving his understanding
of the identity of woman with
the society.

He used the modern
ethical norm to formulate and
conceptualize the identity of
woman in the society through
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social emancipation, empowerment and emphasizing
on the individual’s autonomy as a political agent.
Through this, he emphasized upon how the social
and political models have synthesized and resulted
into enriching the potential of the women in the
Indian society.

For enabling a better understanding of Dr.
Ambedkar on the position of women, we will discuss
various theoretical approaches on the debates over
the social and the political issues while highlighting
their meanings, differences and similarities and look
for the reflections in the contemporary feminist
discourses.

Dr. Ambedkar’s prism on women’s issue was based
not only on the social category but also suggested,
“.formal and informal political opportunities,
organizational structures and strategies and frames
and feelings carrying gender meanings that have
often been disregarded by purportedly general
theories which have in practice studied men.”

He exposed the dynamics of the women studies
in both social and political categories. He, therefore,
constructed solidarity on the basis of the processes
of the gender dynamics and had an inter sectional
understanding of caste, class, race, nation and other
potential identities that could influence/affect the
women’s position in the society. Dr. Ambedkar’s,
this approach, had the following significant features.
First, unlike the former nationalists, who forced
their opinions on the women, Dr. Ambedkar while
working on the women’s issues within the peripheral
of the liberal polity, did not forget to emphasize
upon the autonomy and right of choice of religion
to the women as a cultural and social member.
Dr. Ambedkar, on the personal grounds, profusely
objected to the Hinduism as it was a Religion of
Rules and turned towards Buddhism, the religion of
Principles.

Dr. Ambedkar not only gave critical reflections on
Hinduism and how it institutionalized the patriarchy
and discriminated against women. But he did not
leave his analysis of Hinduism there, but also gave his
alternate modifications of the Hindu culture to the
women in his Hindu Code Bill. He, thus, gave women
the option to either renounce the membership of
the Hindu community and convert to Buddhism
or through the implementation of the Hindu Code
Bill reconstitute their membership in the Hindu
community.

In 1935, at Yeola conference, Dr. Ambedkar said,
“I have regard and reverence for all religions..people
are at liberty to seek and embrace whatever religion
they wish in the interests of their spiritual welfare”.

Thus, he “offered the first systematic critique of
the nation state project; it returned the study of
Indian political thought to the traditional dualist
perspectives; the problem of modern political
regimes as resting upon an unencumbered self or as
communities defining selves and personhoods”. This
way, he wanted to encapsulate the social change.
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Second, important significance of Dr. Ambedkar’s
approach to the women’s question was that it relied
on the interaction between the social and political
institutions. He believed that the women'’s issues
like marriage, divorce etc must not only have social
relevance but also “..have practical effects on the
social world, which is so neatly intertwined with the
political in present day India.”.

He wanted equality as well as civil rights for those
who, were deprived for centuries. He believed that,
“Greater permeability of political categories and
more nuanced evaluation of the performance of
the economy would shed better light on the socio-
political transformation of India”. Thus, the next
question stems up is what was the nature of the
politics of gender discrimination offered within the
Hindu Code Bill. Was it social or political in nature?

Dr. Ambedkar and the Hindu Code Bill

The Bill was important because through it, Dr.
Ambedkar tried to, “..develop a concept of social
justice and security of its own kind along with political
equality and sought its due place in the constitutional
law of India. For his relentless struggle Dr. Ambedkar
is known as social reformer who, throughout his life,
wrote extensively on the political and social problems
facing Indian society”.

Dr. Ambedkar not only gave critical
reflections on Hinduism and how it
institutionalized the patriarchy and

discriminated against women. But he did not
leave his analysis of Hinduism there, but also
gave his alternate modifications of the Hindu
culture to the women in his Hindu Code Bill.

Through the Bill, he tried to integrate the womenin
the mainstream society. “The idea of representation,
therefore, carried within it, the seeds of profound
alternation in the existing configuration of social
relations. Representatives not merely in the making
of the public decisions, but also, largely deciding,
how the public decisions have to be made. Besides,
modes of decision making may prop up a social
group (women) to interact with others, seriously
questioning the identity and striving of another”.

Dr. Ambedkar’s vision through the Hindu Code
Bill was to bind the existing numerous languages,
religions, sects and customs into one. “The idea
was not to integrate the small into the big but to
create equal relationships. The scope and sweep
of the imagination of India was broad, not just
geographically but psychologically too. It was to be
an open space.. it had yet to be developed the ability
to hear the long-repressed voices of the Dalits and
understand the Adivasis”.

It was to create a public/social space for multiple
identities and adding the flavour of responsiveness.
It would have played “..a major role not merely in
responding to, but reconciling conflicts of opinion
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and interests, reaching out to people in crisis and
even in airing the views of their constituents in the
public domain”.

According to Acharya Kriplani, the Hindu Code Bill
was important because he believed that, “There was
nothing very wrong with Hindu religion, but Hindu
society needs a radical overhaul; so do Muslim and
Christian Societies, if one chooses to think of society
in terms of such compartments. The Hindu Code Bill
seeks to remedy certain anachronisms in the existing
system”.

Also, the bill was important because it was
based on the secular doctrine to be adopted in the
independent India. As a result, “secularism here was
equated with the disregard of religious community
affiliations in the political domain”.

This way it tried to dismantle the age old
traditional seed of gender discrimination engulfing
the Indian society. Furthermore, Pandit Nehru opined
that the Bill was important as it had, “..a basic
approach to the vast problem in this country, which
is intimately allied to other problems, economic and
social. We have achieved political freedom in this
country, political independence. Thatis a stage in the
journey and there are other stages, economic, social
and others and if society is to advance, there must
be this integrated advance on all fronts”.

The Hindu Code Bill was later split into four Bills:
the Hindu Marriage Act, 1955, the Hindu Succession
Act, 1956, the Hindu Minority and Guardianship Act,
1956 and the Hindu Adoption and Maintenance Act,
1956. Gradually all the laws related to women saw
the reflections of Dr. Ambedkar’s vision on gender
balanced laws. In 1961, there was a Dowry Prevention
Act to protect the women from the atrocities arising
out of the dowry demands. There were many cases
that reported dowry deaths, domestic violence etc.
It was exploitation of woman by the groom and
his family. It even had a drastic influence on the
demographic structure of the society as owing to
the female infanticide, dowry demands, there was a
wide gap in the sex ratio. Thus, it was a welcoming
effort from the Government of India to control the
traditional practice of dowry, which even had the
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customary and religious nature. Dr. Ambedkar always
wanted to do away with the social malaise of the
society that was based on religious and customary
orthodox beliefs. Thus, Dowry Prevention Act of 1961,
saw the reflection of Dr. Ambedkar’s Hindu Code Bill.
In 2005, there was another interesting law
empowering the women- the Protection of Women
from Domestic Violence Act, 2005. Dr. Ambedkar
since 1916, seminal work in 'Castes in India: Genesis,
Mechanism and Development' raised his voice against
the objectification of the sexuality of women. He
always believed that the sexuality of women was
controlled and exploited having a larger impact on
the society by influencing the caste system and other
related structures and institutions of the society.
Thus, Protection of Women from Domestic Violence
Act in 2005, was a reflection of Ambedkar’s objection
to the objectification of the women'’s sexuality.
Similar reflections were also seen on the marital
rape law where Dr. Ambedkar’s equal rights to both
men and women could be observed. Even for the
conjugal rights, both the men and women should
have the equality and freedom to take decisions.
However, owing to the patriarchal structure, there
were often reports of the marital rape that was
justified by the vanguards of the tradition opining
that it was a private matter between husband and
wife and should not be interfered. However, as Dr.
Ambedkar believed that nothing was personal could
be helpful in understanding that how the Indian
legislature has taken a lesson from Dr. Ambedkar
and criminalized the marital rape in spite of several
oppositions.
This shows how the social factor like caste even
influenced the political domain and vice versa.
However, the larger question shall always remain
that when shall the emancipation for women in
India be completely isolated from the social and the
political factors and be guided by the pure intention
of improvement in their exploited condition.
Assistant Professor, Department of Political
Science, Dyal Singh College, University of Delhi.
unheardvoices2021@gmail.com
(] ] ]

AUGUST-SEPTEMBER 2021 | 26



(L

1e Ve

BB e l'li]l:i;ii-f‘:‘)

mEE =

» i G

.‘-

UNHEARD VOICES

Torch bearers within and beyond :

Making of NEW India

Adhya B. Saxena

In government records some
communities are termed as
un-skilled and semi-skilled
class. For their upliftment on
the path of modernization and
development aids are provided
and training is imparted for
survival and development.
However, in this process they
are taken far away from their
roots which lead to irreparable
loss to the indigenous
knowledge system.

S ayajirao IllI, Ruler
of the erstwhile
State of Baroda, in one
of the speeches before
independence stated, “The
progress of a nation requires
that its people should be
educated. Knowledge is a
necessity of man. Itinstills in
him a desire to question and
to investigate, which leads
him on the path of progress.
Education, in the broadest
sense, must be spread
everywhere. Progress
can only be achieved by
the spread of education.
Cooperation is necessary to
achieve any worthy end and
this readiness to cooperate
will not be found in people
if they are not educated”.
Every time when one
remembers he is reminded
of Bharat Ratna Bhimrao
Ambedkar. The reason is
the “invisible chemistry”

of the two stalwarts of
the twentieth century
for effective governance,
compassion, humility and
empowering the others,
irrespective of gender,
creed and status and in
particular the deprived
section within the Indian
society. Biographies of
the two reveal trajectory
for self-empowerment,
and cultivation of an
environment where many
can struggle for their
existence and progeny.
Theory of survival of
the fittest seems to be true
and pathfinder. Both have
understood the makeup
of Indian Society, hence
formulated applicable
norms in their times. My
studies on both for more
than two decades have
suggested that each-one
was each others' teacher or
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each-one was each others' disciple.

In post-Independence period, the torch which two
stalwarts ignited, illuminated millions on the holy land
of Bharatvarsha. The process of radiance happened in
structured way in the Nehruvian era. However, even
today one feels that social equality still needs to be
cultivated and efforts done so far require rekindling.

Present MODI-government policies and
implementation are indeed affirmative and tuned
on the basis of empirical surveys of past and
present times. In this write up, | draw attention of
researchers to undertake study of ,professionals
who are not named as professionals. In my view
these professionals can be seen within coastal
communities, as forest and mountain dwellers and
mainland survivors who learn a lot from nature and
basic instinct but poor in resources and cannot be
identified as main streamers. In government records
they are termed as un-skilled and semi-skilled class.
For their upliftment on the path of modernization
and development aids are provided and training is
imparted for survival and development. However,

One ought to understand that every
geographical and social pocket in South
Asia has specific representation, where the
indigenous lot existed and later evolved
as diluted category. So in the given
circumstances when construction of NEW

India is advocated the indigenousness of the
self be preserved and of the other protected,
cherished and understood. The key word

for NEW India is: Education, Knowledge,
Progress and Cooperation. The seekers of
these are torch bearers and makers of NEW-
MODERN India, back to roots...

in this process they are taken far away from their
roots which lead to irreparable loss to the indigenous
knowledge system.

For instance, Kamangars of western India is one
community which requires attention of academicians
and policy framers; Bhuvas are another, who have
knowledge of both flora and fauna of theirimmediate
geographical locality and their indigenous knowledge
data base helps survive many when modern
technology is unreachable or machhi, who controlled
water movement with navigational skills and added
to economic prosperity. They are hardly known today
as they have to modify/change their professions for
survival as per the Glocal needs.

So what is required on part of social scientists?
Few thoughts are suggested
* Documentation on geography and social

background, life-style and knowledge, they

generated, application of knowledge and spirit
of cooperation with others.

* Knowledge data base generation by practitioners
of different disciplines.

* Analysis of the data generated.

* Sharing of the data with government
representatives and policy makers.

* Effective Implementation in construction of
indigenousness.

Another pertinent question that arises is what
the benefit of this exercise is and who will do it? My
answer to later part is interdisciplinary intervention.
For example if an anthropologist and historian
understands a region and subjects there, the solution
to the challenges will be intensely effective: A team
of Geologist, Geographer and Anthropologist can
carry out marvelous job in providing theoretical and
practical solutions. A combination of legal person,
political scientist and economist together can make
a marked difference transforming the locality as
productive zone.

For all these benefits participation of the
researchrs and cooperation of all is the mandatory
requirement. One ought to understand that every
geographical and social pocket in South Asia has
specific representation, where the indigenous lot
existed and later evolved as diluted category. So in
the given circumstances when construction of NEW
India is advocated the indigenousness of the self be
preserved and of the other protected, cherished and
understood.

The key word for NEW India is: Education,
Knowledge, Progress and Cooperation. The seekers of
these are torch bearers and makers of NEW-MODERN
India, back to roots..

National Education Policy-2020 is one relevant
document in post-Independence period which will
help in fulfilling the dream of makers of Modern India
where education and action should move together.
My mphasis here is mainly on two- Shyama Prasad
Mookerji (1901-1953) and Deen Dayal Upadhaya
(1916-1968). A quick revision of them is offered here
in order to understand the Social Science Research
in action. Shyama Prasad Mookerji emphasized by
saying-“Political and Social Justice requires, not
the disintegration of a country and destruction
or humiliation of a class which shows initiatives,
intelligence and drive, but equality of opportunity
for all. Genuine freedom for self-fulfillment, in which
all men, irrespective of caste or creed may share”.

Similarly Deen Dayal Upadhaya observed that
“Human Knowledge is common property” and
“Strength lies not in unrestrained behavior but in
well regulated action”. Through earlier suggested
approach, dream discussed and action expected,
one can say that NEW India will be constructed by
inclusive, participatory and holistic approach, which
takes into consideration field experiences, empirical
research, learners response and innovative practices.
This will lead to a progressive shift towards a more
scientific approach to education.

Adhya B. Saxena, Historian, The Maharaja
Sayajirao University of Baroda, Gujarat
unheardvoices2021@gmail.com
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In the region of Mithila,
there were particularly
women from two sub-
castes among the Dalit
community had mastered
the art of Mithila
painting, which was
different from paintings
by an upper castes
women. These women,
belonging to Dusadh and
Chamar community, had
developed their own
distinct style of paintings
and various new themes
were included.
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Mithila Paintings :
A Dalit perception

Aditi Narayani

Dalit art evolved as a mode
of resistance and protest.
It tries to historically trace the
origin and the seriousness of
caste discrimination from the
past till present. Dalit artists
across India have picked up
themes, which invoke a deep
sense of contemplation in
the minds of the onlooker.
Dalit art is a representation of
critical issues of domination,
discrimination and oppression
encompassing along the triple
oppression faced by Dalit
woman.Dalit women'’s problems
encompass not only gender
and economic deprivation but
also discrimination associated
with religion, caste and
untouchability, which in turn
results in the denial of their
social, economic, cultural and

political rights.

One such artist from
Maharashtra "Savindra Savi"
has successfully done so,
through his art. He has created
a mode of protest and also
tries to track the interplay
between meaning and power
within hierarchical structures
of religion, caste, gender and
politics. As Y. S. alone puts
it, Dalit art needs to create a
social space for itself, which is
associated with hegemony and
monopoly. Adherence to social
reality in the pictorial space was
a major shift affected by Indian
painters. They succeeded in
legitimizing their own culture
and social environment through
their art practice As Gopal
Guru aptly explains that the
evolution of Dalit art varying
from folklore to paintings to
folk poetry has provided Dalits
with an intellectual platform
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for creation as well as articulation for laboring Dalit
women self perception of emancipation. He very well
states that Dalit emancipation is not only possible
through government policies as they are temporal
in nature but through cultural and intellectual
stimulation which will create a language of resistance
and fully loaded with meanings and have a story of
their subordination and suppression.

In the region of Mithila, there were particularly
women from two sub-castes among the Dalit
community had mastered the art of Mithila painting,
which was different from paintings by an upper
castes women. These women, belonging to Dusadh
and Chamar community, had
developed their own distinct
style of paintings and various
new themes were included.
Dusadhs captured their oral
history (such as the adventures
of Raja Salhesh, and depictions
of their primary deity -Rahu) —
typified by bold compositions
and figures based on traditional
tattoo patterns called Godna
locally. This added another
distinctive new style to the
region’s flourishing art scene.

Dusadh women were very
receptive to her ideas of
starting a profession in Mithila
Paintings but at the same
time were apprehensive of
their awareness and strength
against the much-established
Brahmin women leading the
art. These apprehensions were
born around the lack of their
knowledge for elaborated
painting styles like Kohbhar
and Aripana, Hindu customs,
deities, Gods and goddesses over which the Brahmins
have created a dominance and epics like Ramayana
and Mahabharata making them doubt their ability
to translate the same on paper in form of beautiful
paintings with meaningful message.

Geru Paintings

Geru (brown) included big figures of Gods and
Goddess, animals and fields largely painted in light
brown along with few more bright color objects on
the paper. Resembling low relief figures on the walls
of homes of Mithila inhabitants, these paintings
did not take off too well and couldn’t attract many
buyers. The fact to ponder upon here is that none
of these Dusadh paintings or High caste paintings
from Brahmins and Kayastha women has remained
stagnant from the times of their inception to today.

Mithila Art is under a state of constant evolution
and also intermixing of styles among its sub
categories. That is to say not only the theme of Bharni
paintings or Kachni paintings has changed slightly

over time but also elements of Dusadh paintings
have penetrated in the same. This could be studied
by taking examples of Brahmin painters, who now
abundantly use cow dung wash papers to add
sullying beauty to their Bharni paintings and the Dalit
painters, who use a lot of colors and broad figures in
their paintings resembling to Bharni style and often
depicting Kohbhar images also in their creations.

The art of Mithila Painting has facilitated an
exchange of quality styles among the artists of all
castes and aesthetic signs of one could be well
appreciated in the other. This being said the overall
ambit of Mithila Painting includes paintings with some
distinct broad identifiers like
repeated image of the subject
of the painting, single plain, no
use of perspective or shading,
full face representation of
Gods and Goddesses. The skills
of Dusadh painters increased
manifolds in around last four
decades. Now they are not
only drawing images of Shiva
and Krishna but also expanding
their content base. They are
depicting the adventures of
Raja Salhesh, Rahu (Dusadh
community Sun God), besides
current social and rural life
issues to give a contemporary
appeal to their work. One major
element of their paintings is
the life tree, a huge tree with
images of animals, flowers,
regular day-to-day household
items, Gods and human forms
in various stages of human
life. These tress of life have
been thoughtfully used by
Dusadh painters to depict
intellectually, stimulating concepts of cosmological
inference such as Raas to a more regular depiction of
nomadic journey of migrant workers assembling in
Jitwarpur and nearby areas during the harvest time
in order to find work.

Though upper caste painters have used small
trees, leaves and other related images repetitively
as fillers in their paintings, they have not been very
explicit and thought applying with tree of life which
is popular in India and Europe.

Gobar style paintings were started by Jamuna Devi
by giving the paper a light Gobar (Cow dung slurry)
wash to give it a beautiful sullying look and feel on
which bright colors often come out very beautifully.
From the caste perspective it'simportant to note that
unlike other scheduled castes of Jitwarpur village like
the Malis, the Pasis, Doms, and Dhobiwho all stuck
to their traditional professions, the Chamars and the
Dusadhs have forayed into full time profession of
Mithila Painting. At this point it’s helpful to probe the
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socio-economic background and
status of these two castes before
studying the evolution of their art
and its modern significance. Even
today these castes - Chamars
and Dusadhs are considered
inferiors and untouchables and
discriminated openly in social
transactions and exchanges. There
are various sources and studies
done on history and background
of these castes at the bottom of
pyramid and they unanimously
bring forth the plight of being a
low born by birth.

Dusadhs and Chamars are
among the most devoid of castes
and denied the basic human
rights. These included restriction
on them from using the village
well, expected to not cross high
borns day time during their walks
in fields and villages, couldn’t eat
or participate in village social
affair, feasts and gatherings and
most primitively above all “cast of
impurity on a higher caste person
if a Dalit’s shadow falls on him
or her.

The scheduled castes had
the tradition of decorating their
houses, kothis, storage other
broad surfaces with figures of
animals like horses and elephants
but these were simple images
devoid of any aesthetic or
ornamental qualities. Making mud
wall frescoes was very popular
with them. However the growing
popularity of Brahamanical and
Kayastha Paintings more precisely
known as Bharni and Kachni,
started to inspire lower caste
Dusadhs and Chamar women
as well and they wanted to
learn the art behind these
paintings. This was, however,
not easy as Dalit Painters devoid
of any knowledge of rich and
ornamental Brahamanical or
high caste rituals, deities and
Gods, found themselves clueless
about imitating Bharni and kachni
painting styles.

Godana art

Evolution of Tattoo Paintings
can be traced back by studying
the ritual and habits of Nat
community. Natins, the women
folks of this community have
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been master tattooers since long
time. Dalit women from Bihar
have used Godna as an idiom to
make an elevated sense of Dalit
emancipation, which they explain
in terms of annihilation of caste
and the restoration of manuski
[dignity to themselves].

Godna originally meaning,
the art of tattooing was adopted
particularly in the provinces in
Bihar and Bengal, to imprint the
prisoners as well as demonstrate
an upper caste distinction.
However the history Godna lies
in the discrimination suffered
by the Dalit women, when they
were forced to wear ornaments
of iron and inferior materials as
prescribed by the Manu code.
Tattooing, was thus seen as an
inversion of that prescription,
which marked distinction from the
lower caste in the public. Godna,
was not only seen as the inversion
of markers of identification for the
Dalit women but was also viewed
as an attractive alternative to
forms of subaltern expression for
these women.

Evolution of Dalit art came
as mode of resistance as it is
evident, it marks the creation
of social space for themselves
in the cultural hierarchy of
the society. Dulari devi,Rajesh
Paswan,Shivan Pawan ,Channu
Devi and Roudi Paswans are some
of the individuals, who despite
belonging to the low caste, did
work for their cultural upliftment
and are successful to a greater
extend . In the contemporary
era, Godana paintings are very
famous and popular in the market
but due to consumer demand
and the paintings., they have
become highly commercialized.
We also notice combination of
mixture of Godana art with other
styles of Mithila paintings, which
is deviation from their original
art. Among the Dalits in Bihar,
Dusadhs and Chamar have led
the way for evolving their own
style of painting and asserting
their identity by creating their
social space.
unheardvoices2021@gmail.com
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Five eminent persons from Dalit community have emerged as prominent
economists and philosopher in post-independence era. They have been guiding
not only Dalits but steering Indian economy, which is expected to remove
social barriers and discrimination.

Dalits' contribution in
shaping Indian economy

Sheetal Bhangre

Dr. Babasaheb Ambedkar

He is not merely known for his struggle against
the caste system but also for contribution to the field
of economics. Known as the tallest intellectual of his
time, Dr. Ambedkar had completed formal education
in economics, motivating other Indian leaders.

The man is called one of the greatest intellectuals
of his time, who underwent formal higher two
reputed institutions - Columbia University in the
United States and London School of Economics
in England. His career had a very vast canvas and
economics was one of its aspects.

“The problem of the Rupee : Its origin and solution”
was the title of the dissertation, which he presented
for his D.Sc. Dr. Ambedkar used academic opportunity
to study the Indian social and economic scenario
and came up with his extraordinary research based
books. Problem of the Rupee was probably the first
well-written book regarding the Indian economy.
As the title says, the thesis stated India’s economic
problems, currency exchange standards and impact

on the economy for over a century.

Dr. Ambedkar opposed the theory of the then
prominent economist John Keynes on the Gold
Exchange Standard. In his preface, he says, “Nothing
will stabilize the rupee unless we stabilize its general
purchasing power. That the exchange standard does
notdo..........I think a far better way would be to have
an inconvertible rupee with a fixed limit of issue”.

Dadabhai Nauroji was a strong critic of British
economic policy earlier. He felt that Indian economy
was being exploited because of British policies. But
Dr. Ambedkar gave this criticism a solid research
foundation and showed people how British policies
were making the Indians poorer. With the review
of the currency value between 1800 to 1893, he
argued how the whole British system of the currency
exchange rate (Rupee and Pound) exploited the
Indian economy for over a century.

His book - “The Evolution of Provincial Finance
in British India” is also considered as a pioneer
work. It focused the financial relationship between
provinces and the center. Babasaheb argued that
the dependency of provinces on the center for their
expenditure had created fiscal stress and provinces
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should be allowed to raize their revenue. His views
influenced our federal structure. In his maiden speech
in the Assemblt, Dr. Ambedkar said, “The gross budget
of our province is fifteen and half crores rupees, out
of which nine and a half crores are only government
expenditure. People representatives are not allowed
to speak on this part and don’t use it for another part.
We rarely see a government so expensive as such and
still very indifferent for social welfare”.

His contribution does not end with these studies.
He insisted on action. He played an important role
with his recommendations to the Royal commission
(Hilton Young Commission). Dr. Ambedkar strongly
favored urbanization but he also advocated for
critical industries and agriculture to be under
government control. He also criticized the caste
system as a hindrance to the economic development
of the country.

Dr. Narendra Jadhav

An expert on economics and a faithful follower
of Dr. Ambedkar, Dr. Narendra Jadhav also shares
a remarkable contribution to the Indian economy.
With a Ph.D. in economics from Indiana University,
he built an excellent career. He is recognized now
as the forefront economist in India. He has served
many high posts such as advisor of the International
Monetary Fund (IMF), principal advisor and chief
economist of Reserve Bank of India, member of
Planning Commission of India and member of Rajya
Sabha.

Dr. Jadhav worked with RBI for many years. He
majorly contributed to the research. His economic
writings include Monetary Economics for India (1994),
Financial stability and central Banking in India (2006),
and Re-emerging India - A Global Perspective (2005).

As a planning commission member, Dr. Jadhav
played an essential role in formulating the 12th five-
year plan. As a member of both the National Advisory
Council and Planning Commission of India. He is also
recognized as a major contributor to formulating the
National Food Security Bill. He was one of those who
pushed the implementation of the Right to Education
Act- 2009. His contribution to the formulation of the
ambitious scheme titled Rashtriya Uchchatar Shiksha
Abhiyan (RUSA) and developing the eco-system for
Skill Development in India has been appreciated. He
is the author of various official reports, one of which
was Guidelines for Scheduled Castes sub-plan and
Tribal sub-plan. This was his noteworthy contribution
to social-economic issues.

Dr. Bhalchandra Mungekar

Dr. Bhalchandra Mungekar is another economist,
who comes from a deprived family. He is professor
of economics and social activist. Due to his expertise,
he was appointed as a planning commission member.
Manmohan Singh’s government made him in-
charge of crucial subjects like education, labor and
employment, social justice, and tribal affairs. He
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suggested several new policies and programs in these
areas during his tenure, which were subsequently
incorporated in the 11th five-year plan.

He says,” | studied economics to solve the
problems of poverty and unemployment. And this
is something that has not changed all these years.
Even today, | am in the Planning Commission with
the primary concern of alleviating unemployment
and ending poverty, and both of which are linked to
annihilating caste:

Dr. Mungekar completed his doctorate with a
specialization in agricultural economics. His study was
reflected while working as a planning commission
member. He was also appointed as a member of the
National Commission of Agricultural Costs and Prices.

Milind Kamble

“Economic power is necessary to overcome social
discrimination”, says Milind Kamble, who caused a
strong drive of entrepreneurship among the Dalit
youths through his organization - Dalit Indian
Chamber of Commerce and Industries (DICCI). He
stands as a testimony to prove what Dalits contribute
to Indian economy. Set up in 2005, DICCI has now
crossed Indian boundaries in a short span of 15 years.
DICCI provides a platform and showcase to platform
to young Dalit entrepreneurship. It has brought
Dalit industrialists under one umbrella and acts as
a resource center for new entrepreneurs. We can
read under the title Mission of DICCI - To encourage
Dalit youth to contribute nation’s economy through
wealth creation.

Milind Kamble addresses Dalit youth from various
platforms, saying, “Be job givers, not job seekers”. He
spread a strong impetus and showed a direction to
Dalit youths to solve their socio-economic problems.
This endeavor is so admirable that it is recognized
nationally, even by Prime Minister Narendra Modi
and famous industrialists like Ratan Tata.

Chandra Bhan Prasad

While we mentioned DICCI, we cannot evade one
of its key advisors and most important Dalit thinker
in today’s India - Chandra Bhan Prasad.

He is a strong endorser of Dalit capitalism - the
term, he coined and sees it as a way to ensure the
liberation of Dalits. He is also actively trying to find
ways for Dalits to explore through this concept. He
also has advocated the English language movement
for Dalits as a sign of upliftment. Through his thoughts,
writings, and activism, he has deeply influenced the
aspiring Dalit generation. With DICCI, he is proposing
Dalit capitalism for the vast community of oppressed
castes. He is the writer of the Bhopal Document
and impacted the policies of the state of Madhya
Pradesh. He has also launched a website - www.
dalitfoods.com.

Freelance journalist
unheardvoices2021@gmail.com
[ ][]
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The legacy of castes in
India continues even abroad
and hence, the tone of the
hegemonic Indian cultural
discourse, stereotypes and
prejudices for migrant and
post migrant generations
become implicitly even

if not always explicitly,
casteist. Many of dalits
intentionally, for the fear
being ostracized by the
Indian community, distance
themselves from the main
Indian diaspora by changing

their names or even religion.

Diaspora, Contributing
to nation building

Upendra Baghel

ndian diaspora is divided as

Indian community in India,
which affects the ethos and unity
of nationalism. It is not quite a
monolithic structure and has
strings of divisiveness attached
to it. Divisions are based upon
regions and languages such
as Gujarati, Malyalam, Tamil,,
Bengali and Marathi; religions and
communities such as Hindus, Sikhs
and Christians and even castes and
sub-castes. In a way, it is a replica
of Indian society abroad. Further,
there is Dalit diaspora, which
has emerged in many countries,
including in Europe, America,
Canada and Africa. There are two
types of dalit diaspora: the ‘old’
comprising of labors taken by the
colonial powers and the ‘new’ of
semi-literate, students, educated
and professionally trained dalits
who emigrated to countries.

Dalit immigrants, more the
second generations started
investing in social activism
including creation of alternate
networks of support and raising
awareness on the global stage
and the diaspora took the dalit
movement to international forums
amplifying the ‘unheard voices’
making them more visible. They
are more vocal and articulate
in advancing their concerns
vide advocacy as they are not
attached to inherent limitations
that clouded the judgement of
their ancestors.

The legacy of castes in India
continues even abroad and hence,
the tone of the hegemonic Indian
cultural discourse, stereotypes
and prejudices for migrant and
post migrant generations become
implicitly even if not always
explicitly, casteist. Many of
dalits intentionally, for the fear
being ostracized by the Indian
community, distance themselves

from the main Indian diaspora
by changing their names or even
religion.

In spite of absence of castes
in western societies, Castes in
the US: A Survey of Caste among
South Asian Americans, published
by Equality Lab in 2018, found
evidence of caste discriminations
of dalits vis-a-vis other caste
Indians in schools and workplaces,
at local businesses, on food
preferences, and in interpersonal
relationships and discriminations
in the form of fear of being outed,
verbal abuse and physical assault.
These findings astonish dalits
in India for the fact that the
discrimination continues even
after migration.

Influence of western rule in
India and powerful independence
movement (1885-1947) produced
perhaps the world’s most
extensive system of affirmative
action for the oppressed classes
known as deprived classes
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classified as Schedule Castes in 1935-1936. There
were few progressive-minded princely states in
India. Dr. Ambedkar was a recipient of an affirmative
action program of the Princely State of Baroda
and he was awarded the scholarship to study at
Columbia University in New York, USA where he
earned his postgraduate degree MA in 1915 and then
moved to London in October 1916. While in USA, Dr.
Ambedkar presented the paper, ‘Castes in India:
Their Mechanism, Genesis and Development’ before
a seminar conducted by a Russian born American
anthropologist and sociologist. At that time in early
20th century, the Indian caste system was a subject
of study in foreign academic forums and diaspora and
these discussions had influence over him. Ambedkar
himself is said to have described his time in New York
as his first experience of social equality.

With the post-1947 emigration of educated
dalits abroad who were the beneficiaries of India’s
affirmative policy of reservations in education and
employment, many social and cultural organizations
dealing with dalits on empowerment, education,
awareness, social and legal rights, and affirmative
programs started across the world and these
organizations also started networking with similar
entities in India and other countries. Their activities

Influence of western rule in India and
powerful independence movement (1885-
1947) produced perhaps the world’s most

extensive system of affirmative action for the
oppressed classes known as deprived classes
classified as Schedule Castes in 1935-1936.

have two positive contributions to dalits in India,
first: the direct beneficiaries, who acquire education
and skills and improve their living; and the other
one: the activities abroad inspired millions of their
community members and dalits in India and infused
confidence in them to raise their voice for their rights,
dignity, respect and social justice, as narrated by Dr.
Samir Sarkar of Harichand Guruchand International
Motua Mission, New York, USA. He belongs to Motua
community, a dalit community which is victim of
caste-based discrimination in West Bengal, India
and Bangladesh. Dr. Sarkar was one the few activists
who started organizing his community members
in 2014 to get their voices heard and he recalls of
facing opposition including social isolation and
ostracization, by some of the main Indian diaspora,
especially dominated by high caste Hindus.

Caste, which is south Asian social reality, more
so Indian, is discussed in international forums. The
organizations working on dalit issues organized the
first dalit World Conference in Malaysia on ‘A Vision
Towards a Caste Less Society’ in October 1998, the
second such gathering in UK in 2000 and the third
one was in India during Feb 19-20, 2003.

Dalit issues started featuring in debates in United
Nations and foreign parliaments. Dalit activists from

UNHEARD VOICES

India, represented by National Campaign for Dalit
Human Rights (NCDHR) and National Federation of
Dalit Women (NFDW), travelled to Durban, South
Africa to participate in the UN World Conference
Against Racism in 2001 (WCAR 20017) and put forth
their arguments to get casteism equated to racism,
which they did not succeed but otherwise, made
the local issue possible to become a global issue.
The issue remains alive and has featured in many
United Nations instruments and reports of, in
particular, Committee on the Elimination of Racial
Discrimination (CERD), UN Principles and Guidelines
for the Effective Elimination of Discrimination based
on Work and Descent, and UN Special Rapporteur
on Minority Issues. It is featured as descent-based
discrimination and discrimination on forms of social
stratification such as caste and analogous systems.
Dalit diaspora in coordination with national activists
have demonstrated that the international institutions
can be mobilized for redressal of discrimination,
which originates in India and continues beyond
borders with fellow emigrants.

European Parliament in its resolution in
2013, recognized the caste as a distinct form of
discrimination rooted in the social and/or religious
context and included the caste-based discrimination
as a human rights issue for European Union human
rights policies, strategies and action plans. Diaspora,
more actively in USA, UK and Canada undertake
advocacy for debates and deliberation on caste-
based discrimination and engage in networking with
others. These alignments and networking have also
started solidifying the concerns common to Blacks
and Dalits and that’s how the Black Lives Matter
campaign 2020 reignited in USA on George Floyd'’s
death finds resonance even in India.

Discussions at international forums and in diaspora
impact policy deliberations in India, as the voice of
hundreds of millions of Indian dalits is heard within
India and beyond. When the dalit advocacy groups
were engaged to project caste-based discrimination
at the global stage, the Indian Parliament realized
the need and amended the Constitution of India
through 89th Amendment in 2004 creating National
Commission for Schedule Caste as a separate entity.
It broadens the Commission’s scope to oversee the
implementation of various safeguards provided to
the Scheduled Castes.

Notwithstanding of our domestic considerations,
the Indian diaspora shall remain fragmented, and it
is the reality as well a reflection of Indian society in
foreign land. India needs to remain engaged with
them for their contributions in nation building and
towards the Gandhi’s ‘fight against the impure in
humanity” and as well the Ambedkar’s struggle ‘for
the reclamation of human dignity".

Indian Police Services and UN
Investigation Specialist
unheardvoices2021@gmail.com
(] ] ]
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| met parents, peers, friends and teachers with progressive mindsets
throughout my entire journey. Shall always thank our beloved country for
building this sense of inclusiveness and belongingness in the society. | may
continue to live here in USA, but my heart shall always stay deeply grass-
rooted in my motherland. | can’t thank you enough for this India..

“I was never discouraged,
stopped, prohibited or
discriminated”

Shreya Mendhe

was born at Nagpur to a ‘Not-so-well-to-do’ family.

Despite our society being much crazy over having
a masculine child, my parents - Rajendra and Smita
chose to have me as their only child and heir. Of all the
things in their life, they always had highest regards
for ‘Education’.

It certainly wasn’t ‘make-a-wish and will-be-
fulfilled” kind of a childhood for me. Our financial
condition was not very strong. Even though we had
difficulties in making both the ends meet, my parents
placed me at Centre Point School, Nagpur’s one of
the most coveted Convent Schools! This created
quite a ruckus in our extended family. Almost all of
our relatives were concerned and worried about my
father’s plans regarding funding my education, which
indeed was going to cost him a bomb. Most of our
nearand dear ones were not just confused but to an
extent, much angry too.

But my parents had a crystal clear clarity about
this. Father made it clear to the entire family that in
order to bear the heavy cost of my education, they
were ready to make all the possible compromises
with our living conditions. Right since | was a kid, my
parents never prohibited me from pursuing whatever
| liked or wanted to do.

They never prohibited me from choosing or trying
unknown things. This applied to the kind of friends |
made or the activities | chose or even when | chose
Gymnastics as my favorite sports at school level.
Their concurrence always imbibed an immense sense
of responsibility in me, something that | still owe to
both of them.

| was a sincere and studious girl at school level.
| scored excellent in my H.S.C. Board exams and
decided to pursue Engineering. By that time, | had
developed tremendous interest in Bio-Medical
subject. The Healthcare sector always fascinated
me and wanted to study much more in that domain.
Unfortunately, not a single Engineering College
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from Nagpur was running this course of Bio-Medical
Engineering. | was devastated when | learnt that the
only Institute offering a Degree Course in Bio-Medical
Engineering was Vidyalankar Institute of Technology,
(VIT) situated at Mumbai, around 800 kms from our
native place Nagpur.
| thought, | had hit a dead wall as the idea of
leaving Nagpur seemed just not feasible. Hereto, to
my surprise, my father encouraged me to apply at
VIT Mumbai and not to make any compromises in
my goals. | got the admission without any hassles
and there onwards began the real battle of my life.
Somehow, staying alone at Mumbai hostels or
PG shared accommodations didn’t go well with me. |
started thinking of dropping this idea of Bio-Medical
Engineering at Mumbai and moving back to Nagpur
with my parents. Then came the biggest decision
of my parents that changed course of my future
forever... It hit me as a shock as my parents disclosed
their bold move of relocating to Mumbai. Yes.. Around
age nearing 50, my Papa and Mom left Nagpur and
started a new innings at Mumbai. Their relocation
was loaded with just one intent - | should be able to
pursue what | desired most, without any hindrance,
come what may! That’s why; | completely devote
and dedicate my Engineering Degree to my parents.
Without their sacrifices, | wouldn’t have been
able to be where | am right now. | completed my B.E.
(Bio-Medical) in 2017 and applied at North Eastern

New policy e
New horizop

RESDOH#E

Dear Sir, It's very very
good that you have started
this venture. It could be
translated into Hindi and
other regional languages
in future. | hope so.

| am going to translate
some of its prat to be
translated into Hindi and
share it with our activists.

Thanks and regards.

Dr. Rajesh Paswan

Its an excellent
growth in a very short
period of time , but
we must address some
more issues dignity,
victimology, indigenous
healing systems which
concerns more to the
targeted community and

i society too.

Regards and blessings
Prof. Sanjay Paswan
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University, Boston for my Post Graduation. | got the
admission, moved to Boston from where | completed
my MS with specialization in Regulatory Affairs.
Currently | am working at GenPak, subsidiary of Pfizer
from Healthcare domain.

During the covid-19 period, for almost past two
years, | have worked on various projects with many
groups of young professionals. We developed a new
low-cost ventilator that got an authorization from
US FDA for emergency usage. As of now, we are
getting it marketed in many developing countries
besides India.

| want to contribute and work at my fullest
capacity in working over developing more innovative
medical devices. And now last, but not the least...

From the date of my birth till date, | was never
discouraged, stopped, prohibited or discriminated

throughout my career. Today, | find it extremely
heartening that whether in Kinder Garden, School or

College, Nagpur or Mumbai; | met parents, peers,
friends and teachers with progressive mindsets
throughout my entire journey. Shall always thank
our beloved country for building this sense of
inclusiveness and belongingness in the society. |
may continue to live here in USA, but my heart shall
always stay deeply grass-rooted in my motherland.
| can't thank you enough for this India.. Jai Bharat!

unheardvoices2021@gmail.com

Unheard Voices actually covered not
only unheard voices but also understood
communities by major part of society and
which is need of hour. India can become super
power only when grass route people of india
allow to put their contribution in this growth&
it is possible only when they will get some
job/work to earn their bread& butter. When
we talk about GDP growth 8.5% lets focus on
small scale industry. Bangladesh has already
proven it by microfinance policy. Bangladeshi
social entrepreneur, banker, economist and civil
society leader Dr. Mohamad Yunus Founder of
Grammen Bank and pioneering the concepts
of microcredit and microfinance. This type
of revolutionary concept can be adopted,
implemented strongly to create economic and
social development from lower level. Peace
and prosperity cannot be achieved unless large
population groups find ways in which to break
out of poverty. Development must be made by
contributed by and shared by each and every
part of the society irrespective of their caste,
religion, tradition. Unheard Voices is great effort
to make awareness of it.

Mahendra Kamble, Former chairman,
BSNL SC ST welfare association
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I YRA § AFATE Bt IRURT YT SRAGN, FEpia & i ft & S Wt 81 WIRKH WISt
§ fafy sfafdRiy va fawe g gy +ft, YRa sfogrr & Yava g & o1, Rig & o &1 g
BT, WA SR gRT e & SIS O~ WHT, MR ST - STl & S Jigeshd’ 8T WRa
& At W @t WSl iR @ uefRfa wRar 31 rIfoie ot & SafdRiel & aras[g WIS &
gfra ot &1 YR sfagrr ®, <1y frmfor § avrer war

g1, faer Aifeara

I e .

aReg
91 SUAeEE, AHSIAE & fIvg 1857 @l
TRIfGIE R & T XSk ey’ & w5 § U
HEca Ul ‘oS gT| ST IISGETGT T i AR AR
"figie’ 7 B P '9Rd BT GUH FHaT GUH’ DaETl Tg
HEAU™ 1857 A Yd I GH¥ep, SHeI, fafde afea auf
& fIGIET BT SFTAT TR, FAXHROT AT| ;1857 B HEH
geT @Y fafesr gurEst foorett 3 'wsdy fgig’ @
T HERIUTH 5 FENT & dfad ot bl wdrefiFar I &
HY § Agcaqut T el AESIAG! W6 aIG P 3R
oiRg § dfed ot 1 A Hecd el el Facadn wi
P IWIA Sfold ol b Iidiid - I sfogry fore’,

" offa g & ofarid dfua ot @t s | Sfia
U e dfed avf & Tacsar ATt § J1areia—aren,
URl, AARM, §e¢] HER ST BIfIpINGl, dletl, TR,
UECR, HER TT ST SR &1 Hgcaqut fHeT & |
 wft HifER Fel uls, TERITET U9, aeam ey,
&GS S Hg AT & A1 afd ant o ufrer &
w0 o gifadmRt Tsgarer [T | sg T @t ufsr |
' @I §c’ I 1 T AR A ARG P Fraeg e
ATYTSIATG & g Uh IR 31Tl 6T & ©9 H w93
& ITQIe Bl T @R wU UGH fha
3TgRE Wl waEd ¥ g
e ST Hut b IHTSIaIE, IufFREE P freg
AR 1 Ry 18 off erareq) & geiel 5 & IRY & w1
T 39 ORIy ¥ AegAR, fictar mish, I&a SR fgifeat
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BT A AIR 1855-56 A & TATe fagig & Afaferd R |
fretent Ais UgIfedr T & A1 fdax quuq
1784 T& ST & foog Ud SHP A6, dT H ot Feef
fraT| a1G § MR gog 7 Rreta! 1 WIRTT FRb TR
T 1785 # I Yges o1l fodil ot wRiaT g§ &
SR 1804 # BARI & a9 GRT fohy U fafeer weed o
ST e T THeR 6 Agcayul ftrer & awa:
qRA § ASCATG Bt RN W= SIgRT, Sapial & iafa
ot St o7 et §1 R T ° ffdy siafRiy o
fag g gu ot YR gfcrerT & YT smeIor @t <5,
R4 & ST BT G T, WA SRM GRT ARt F S °
G, ARAR ST - Sl & §19 's1e %A 8T
IRT &b A TR B ATl ORI 1 uefRfa e gl
AT it o STcfeRIg] o aTalg | FHT & afad at
& IR sfererT |, Tse fAor § aieE <@
PRUN Td T | dfer ot

1857 & AT WRAT FIAFAAT FUTH &b HROT HHRAT
sitafrafies aRaer, amiiTe AiRgie g™ & sidfd
SRRMIBRI gRT P St <@ g1 39 Jeru™ & fafdy
BRI b AT Tl o BRYAT T AT FATTID Hgeaqo
dTcepTfeTe IR AT ST 2| Fefl o gU SRGAT Dl o
T AT A H Uis Ud Sfept &t SiTferra siafRieh
U9 JAgR & S qt | 3 AT H HIAGH @t gt el
A 1 7 @ A Uis R A fagig, aiks srftreerRar
P &A1 S PRU I BT § & TR S T PRGA D
A o ThaTg Bl fIgIE PR & HRUT A1 Bt ot
wiAT S | S Afeq omdff @Y 34 dt s=hT & 1089
A= wfifar § 335 smaErr, 237 BB, 231 dfud o, 12
$9Ts, 200 AW, 85 R wftwford &1 3 T afea
aif & A Hi1et Uis & A1 A= fagie o Aftafera giax
foirres siffienT 4 R |

WS & 10 73 1857 § A= fIgiR & SWid WRd
AT 7 TEIGR 9 TR Bl GG @1 a1geg aifva
foparm| fagig Fare & folU U 10 I HreRial a1
e T T FER, AETS, Jot b T T ¥,
<9 & fAftrsr rTt o oS & Raers g1 fagie # dfud aif
@ it Tecaqut @1 39 fGIg &1 Agayut g sy
(), H g1 e 9 Ig 5 42N a9 H Ig
aTeft IaT <&t BT Hecaqu! (T IeT| Tewd: IT <t 3 b
TaTs & AT FeRT TR B Gl ST EORd Hed & Afgel
S D AT 2t | ST BT o g, 3 VeI
et H Ig1 ¢t Bt fRar, RiveR a1 § WS & faeg
. I% DT 3G ¢l T THS TIDR 7 Fied HoT 3T
feta o off Sar <t 1 o 21 It H I et a1 &b
7@ 7 g1 ey foRieht def o I+ @t g et
fiat & fyerar 81 R I a1 R @ & e I
B I F 3RS F faog el g SMHAIIGH fobaT
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1857 & faqig H SIHQR & sifiiepRal ot Wg &xuTet Rig
& TIgcd | AlehT UT| §T TG D TR RAfea Bifciaprai
§ afed ovf & a1 & AR WS A ST @ AT, 15
T S FRUIR axep BiRAT G| RISReAt & & H Q0T S+
qrerg ot |41 8 fIRT 9RAY AT U 3R Tl ST |
o & SR o S Agg @1 dg ATl o B Ih
A # Hgcayut Yfiret &1 frdTe darer IRT aRd @
IS A FRFAR FRep Bt §F| aferd af & ver & IR
STed, Fee] HEaR S ShifcreTa 1 +ft geggs feam mm
SRR H TRy <dt = Afger e ok <t gfrmt
J IS P Ry

EIUST & NG~ HeaT &5 B [T raefians aneft 3
W & gg A FISihed &b Aged J S Pl URIIT PR
e &7 R U1 R0 TRfud ) 91 5 dighre,
T & Agcd § IS A I FEch 918 D PRI & e
RINTG fohaT| BelRTe BT UM Faa=dT AT dR AR

HHET T g1 I IR-GR & I, T2 SHIGR | 3hie b A

39 fAglE @7 Agaqul &g e (T@TF),
# gV ffrdqe arT gg H gy 39T 4 Jg Y
aret 337 Qft Bt TETATI YfAPT Vg Ferei:
37 31 3rger & Fa19 & WiAE geET gt
P! g, & FoIvd gl & Algell v Bt

A1 eft1 3f3aT 19w & gvdraST, 3
fagTfere gt § Ser g4t @1 divar, fipev
a7 ¥ Sion & favg s, gg @1 3§ &1
TG AP gFBN 7 deT 9o g BT
g ot ger 3t 1 gufT &

1 3T 1856 H SR ATART b TG BT AT AT
4 gic &7 SHNT 7 99 W FCUIC BT 3TRIY RN &g
TR foram| &g & SR g8 1857 &I Pikl H Igil e
ATT &R 500 AT B AT BT TG PR S DI AN
3 qad Rerd I U foRieft ggis 7 Reer &l Iar
HS FT Tl 3N 7 gg H Se FRFIR R 10 &R
1858 ! Bkl &1l 3P AfCIRE IR b e @i =
1857 & 3Tfetd, T fagie # dfud af & wpifaamiRal
D! YHepT Hgeayul &
SENICIDRG L

TRA & dfed af & B9 H S SR &l fafeed
3T 1T 21 1857 & fagig & & A & 37 FHSRI GRI &,
foRet, ST, a1G & P1al H G131 BT IFIA b B4 |
fafeor maae & fog figig fovam YR sfigra o
SIS TR & fofy sefde g, smefded w1 &
ST A R ¥ e 81 39 UPR SN e’
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IRT DI I&T YRT, ST Jaee F 9ed . %2 | 1857
A g P SR TR b AR B siEeR!
"GARRATIATATS), AT Sl , e fAgie’ @t uapfer
& 3fcrla e, fodiaed wd ifhe faiel & v 5
feafe | 371 ST TG 7 3RS & AHeaaTs,
ST T PR, STHIGRT (o) 1 Fere favre |
S AN GRT 30 TSR b dTER b 3T ANl uR T ot
fexqep JMMBHVT 7 HRAT dfd o bl ATa-THD TehdT, AT
TSCATG Y NFifhd Bt g1 ffeer amrsaarg @ wemoer
&b WA BHR, TR, Walg Amel, qariaegr, ey,
UielR onfe figie & w9 7 9Rdr @ wffear, fafea
SufEerETg & oG ol ST Aa! 21 Rig, - dg & g
1 gV 1855-56 & FTel faig, ‘fafeer A1t &1 gemean
At TRAT P GRT fhaT ST Fepett &7, I8 e ) oxac
B 1 e, s, GeI, IR gai &1 5 A7, TRA, S,
SRR STy FeRT gRT fafeeis g ki e
T Y fAGIE aAIcHe Tl & AT AR, T FHM
fectt o1 ot srftreafes o fowrg o €1 it uRuer 4 &
fIgIRl & armer <Tsgarg @t AT St o et gl a1
Sl afed af & AAarsi A, 3P ITRISINGT F ISg
AT H AR ofax Irse (o7 & AR femi
TgRE Wl AATE Td T IS

RTScaTe fola T UTHTe XISedTg & SieRTd IR @
% PR Ig 74 foram T 5, 1857 ot wifar & rsaray
AT TeT off | TR T R T FuH H e & ot
3 FGRI A | ST AN AT 39 T § /S
P J= b WY R A B qEpT | Hgeaqul @
=i BRU T fagE @ IGT Tl & w9yt
M Feeht aeRon R gAfFEaR FR S aedend 2l

YT SRIERIBRI 1 TR H ¢TI HT I,

T 1857 @Y HifeT & IURIA T 81 1857 Bt hifel H
1 goR mt & ffdy ol 7 yRa & Afer 9wt o
3N & faog et ifraafh &, S 3T IISgaTg Bt
T & g7 ST OfETRI B 1 FHT & aferd anf & Rt oft
TR Bt N T U F I TGl G § At
g1 1857 & fagig ¥ o aref Irsgardt a= &t fafeer
SufaerEr & fvg T 98R ©9 ueH 3 afud auf
4 siftreer @1 fyee e fig - gRem, o= T erl |
e dfra &t 7 o siafiRre, favg B gu o wwhe
0 A S b (oG FUH BT e SR YD PieT
4 delecd ¥hel & ghogIeRi gRT foaRed 1 affar
T8 & oiarta dfd ot @t 39 e @1 faftea fear s
ABAT g1 1857 & affa Agr 3y IgE @H & M ‘g9
g 3 Alfelep fEgEaM gIRT 1 ISgATG &1 TR J@Rd
BT 2l
Ay

3NYTp AR e ol | diei &Ikt & Arer
3T & gfcrgrd § fiepT ot A AT Ty Ageayuf
BT | SIRET T T H T4 B T P FHM TR
T oft sftufafdre ok &, o= sfaerT ok & afug ot
1 Iy T U @ gan, ¥ 9 21 sl @55 et
7 gt DI e Pl UTey G 7 Sfed T fiem
S 81 Y ST o | wrse feor Y wfohar & forg
afrd af & eI TR @l S5t HRh TIARHS FH
&1 fJpRT 8 & 9RA dfd TR W T FEIeIh & &

T faepRyd grm
THIRIge Hihe (3forer)
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AT TEHET S URY H G¥hRI B
gefhyg g RIS @t sty A
YTg:’ & YT | HehR =TI St
wgaqul STHSIRAT &1 S3fes sire
q a1 A Y9 BB A B w@ef ¥
A &P 31| v foram| g=ardt
FE31i A S IRATAS FWHT Bl
AT 3R UfdepR a1 URY fhar|

3Tl T B i & TR :
fereen gpiq wae

Yererrg Rig

T T XY ORI e o aeHe dene

1§ Al ST |G el gl U1 @ it

T A1eg IR @l gdhl UrEEar o ggrd S B g
ST9 & IF B 91 e §, O dae Iy H T8, T8 &
TR, I st Treeel U 39 A & A1 Feaedi
& ot a1 FRA §1 IR H & arel AN S g
BT H Th AYG Tl § 38 R A1 TgT bl Famihores 3iiR
RISTHfeieh vl Ueb gk A Aeferd g gy ot woee:
arer oft| Igl SRR, JEer qT 99 § g atel AR
fop 3ot QT Farcs srefeagwar Ht off| g= arefeyazean
& I TS &b S TR & o oifdh g7l Aagril
Y M THR & STfApierd: agst W nenRd aTiia
o 1| A AN IRRIS Pret § FYof AT TS & gA
o, T IGA—9Gel X SiId- ATI BT AT| eAfhd 59
3 ARy IRy 991 09 A B IR 941 H & @R
UEAT 1 BRI PRl T2 | A8 FHGI AU HHITD el
¥ dEd & Uafed, IS @A qIE< AN & geaIay
o Tl a8 BRa &1 G Afrepier gH T HHia
&7 & Fardt & SAfo STer SHu | [ewe yTfad
B & Tafafae @ Faaadn 51 g9 & SR dchret
SHIfcIeh SaRT g 3TN JMel o faA7 g&a8y &
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