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On the occasion of 65th anniversary of Dhamma 
Chakra Pravartan, Indian citizens should look within 

- introspect – where we have reached on the path of 
equality. It is an apt time to think about the ideology 
of Tathagat Gautam Buddha, Dr. Babasaheb Ambedkar 
and the momentum given by both of them to social 
reformation movement in India. 

Dr. Ambedkar, for his entire life, struggled for the 
human dignity, which was missing from the lives of 
deprived sections of the society. He took relentless 
efforts for the purpose. Dr. Ambedkar has deep faith 
in ‘Dnyansadhana’, which he believed, would bring 
the change in the lives of deprived people. But one 
has to remember that Dr. Ambedkar had an integrated 
thinking about the nation, which he passed on to his 
followers.

Dr. Ambedkar’s life stands as a perfect model of 
balance between rejection and acceptance, struggle 
and dialogue. He rejected discriminating social order 
and religious scriptures, endorsing it. But never 
compromised with moral values, cultural ethos and 
national integrity. His life was full of struggle but he 
never forgot significance and importance of dialogue.

He steered Indian social movement into a new 
direction. It is responsibility of all Indian citizens, 
irrespective of all the so-called differentiating barriers, 
to think how we will continue with the legacy of  
Dr. Ambedkar in the current scenario. It is time to take 
stock of the achievements and shortcomings in the 
journey towards equality. The very essence of Tathagat 
Gautam Buddha’s teaching is spiritual and universal in 
nature. It does not merely advocate personal practices, 
purity of mind and action of an individual but also 
strongly insists on wellbeing of society and service. It has 
serious and fundamental social aspects, which attracted  
Dr. Ambedkar towards his philosophy. 

COVID pandemic has endorsed and underlined 
significance of five precepts or Panchsheel. Tathagat 
Gautam Buddha’s teachings are universal and eternal. 
Currently, we are experiencing the universality of his 
teachings, which stressed upon human dignity and 
equality. Instead on depending on fate and blessings, 
Tathagat emphasised on human efforts, which attracted 
Dr. Ambedkar towards him. Tathagat Gautam Buddha 

strongly believed that solution to one’s problem is 
hidden within and not outside. Dr. Ambedkar followed 
this principle in its true spirit. His every decision 
was thoughtful. For him, self-respect stood above 
everything.  

We will never find any negative sentiment like 
hatred in Dr. Ambedkar's thoughts. In this sense, he 
perfectly followed the path of Tathagat Gautam 
Buddha. He fought against injustice but was never 
irrational in his fight. He represents culture of dialogue 
and never approved exclusion and polarization.

Confrontational approach has its own strengths and 
limitations. Many a times, confrontational approach 
continues even after achieving the desired purpose. 
Society faces ill consequences if confrontation is 
stretched beyond these limits. We must remember 
this fact when society is undergoing the process of 
democratization in all the spheres of human life. It is 
not healthy for society to have confrontational attitude 
all the time. 

Against this backdrop, we need to have anew look 
at the current scenario. Systemic inequalities seem 
to be widening. The role of welfare state is shrinking 
as an outcome of rapidly growing privatization 
and globalization. More seriously, social injustice 
and marginalization are manifesting in new forms. 
Therefore, need of the hour is to redefine social order. 
Dr. Ambedkar has to be seen above narrow political 
considerations to ensure the social justice, for which 
he fought. Those who believe in his philosophy and 
are trying to follow him, ought to remember these 
essentials of his life. 

Tathagat Gautam Buddha and Dr. Ambedkar also 
need to be seen in the current international context. 
The world is facing a challenge from those forces, which 
destroyed several Buddhist monuments in the recent 
history. The same forces were also responsible for 
destruction of ancient historic monuments like Nalanda, 
Takshsheela as well as Somnath Temple. Some Asian 
countries are attempting to hijack Tathagat Gautam 
Buddha and trying to create issue of his birthplace - 
''Lumbini'' and politicize it. We cannot afford to ignore 
such realities. Let us accelerate our thought process on 
all these aspects on this occasion.

EDITORIAL
Revisiting Dhamma Chakra Pravartan Din
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Social Studies Foundation (SSF) is working with the 
prime objective of conducting social studies and 

research of the society in a multi-disciplinary fashion. 
SSF focus, however, is on those people, who have been 
facing discrimination and are deprived of benefits of the 
development and democratic process. SSF logo, thus says, 
“Knowledge for Empowerment”.

"UNHEARD VOICES" is a small step in this direction. It 
provides a platform to all those people, who have to be 
listened to by the Indian citizens to make this country 
united and integral. We will raise the voice of these people 
fearlessly. 

Social Studies Foundation has currently a small set-up to 
carry out its objectives. We, however, need financial support 
from our well-wishers, who agree with our objectives. 
We appeal to the readers and well-wishers to donate 
generously to the foundation.

Appeal  
for financial 
assistance

Please contact : 9699644930, (020)29526979
or mail us to : uv@unheardvoices.co.in

For feedback please click the below link : 
https://forms.gle/XWQ19k9xC1CyNr6e7 
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1. Dr. Babasaheb Ambedkar with 
Mai Ambedkar taking Diksha 
from Mahasthavir Chandramani 
at Nagpur on October 14, 1956.

2. Dr. Babasaheb Ambedkar 
administering Dhamma Diksha 
on October 14, 1956 at Diksha 
Bhoomi, Nagpur.

3. Dr. Ambedkar with Bhante 
Chandramani during Dhamma 
Pravartan ceremony at 
Dikshabhoomi, Nagpur October 
14, 1956.

The President Shri Ram Nath Kovind during his visit to Diksha 
Bhoomi, at Nagpur, on September 22, 2017.  

Interior view of Diksha Bhoomi
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UV : Tell us something about your childhood and 
college days. Your experience during those days 
seems to have shaped your ideas.

Makwana : I was one and half years old when 
my left leg got Polio affected. I could hardly go and 
play with others. I have a lot of physical limitations. 
We were living in a tiny village called Tundel. My 
parents were teachers, and my mother had a great 
passion for reading. Other children used to tease me 
because of my physical limitations. I used to fight 
with them as children of my category had strong self-
esteem. But my mother gave me books like Champak 
or Chandamama and was more interested in the 
pictures. My father bought a harmonium for me. He 
was a music lover. Here my world started changing.

UV : So, Music was there in your family, and you 
switched over to Tabla?

Makwana : My father taught me basics like 
Saregama and a few bhajans, filmy songs. So that’s 
how my journey started. My world was different. Ours 
was a tiny village, and I had to shift to a bigger town 
called Anand for further schooling. I was admitted to 
a school with a hostel facility as I couldn't walk down 
for half an hour to attend the school. It was a school 
only for disabled children. It had a little library where 
I could continue my passion for reading. A cinema 
hall near a school used to attract me. I had a habit of 
imagining a story with the help of posters. It was my 
encounter with cinema.

UV : And what about music?
Makwana : Hostel superintendent's daughter 

used to play radio music. I was listening to filmy 
songs. After schooling, I joined B.Sc as Music was 
considered lavish.

UV : You studied microbiology, and it seems that 
at the same time, you were attracted to Tabla also?

Makwana : My parents build the house at Nadiad. 
Then I was in a hostel my brother and sister used 
to stay with my parents. When I would go home, 
I didn't want to go to the hostel, and when I went 
to the hostel, I didn't want to go home. My mother 
used to tell me you don't have to walk with mom 
and dad holding them for your entire life. You have 
to develop yourself and stand on your feet because 
you are a special kid. That stuck in my mind- later, I 
went back home. I studied in my town's High school 
BSC as Music was considered a very great thing. My 
teacher used to say music is for King or Poor. Raja or 
Rank. King does not have to worry about the food, 
and the poor do not care about the food. That time 
when I was studying, I started learning the rhythm. 
I was privately learning table. When the Ramayan 
serial started, I learned Tabla, as my Guru was not 
interested in watching it. Nobody was aware that 
I was learning Tabla. Later, I bought Tabla when I 
passed the 12th standard.

So along with my friends, I opted for BSC. I had 
little interest in college as I was looking for a formal 
graduation certificate. I was thinking about literature 
and music all the time. I participated in various 
competitions and festivals and won several awards 
and trophies. I was in a dreaming world.

UV : Was it sufficient?
Makwana : I applied for drama in MS University 

in Baroda. The teacher from university told me 
that nobody would give me any chance because 
of my polio-affected leg. He suggested that to 
get admission in Music, which I accepted. In MS 
university, a group was going to Africa when I was 19 
years old. They asked me to join. We went to Nairobi. I 
then applied for the Royal College of Music in London 
even though my English was very weak. But again, an 

Girish Makwana is an Indian film director, 
currently settled in Australia. Makwana 
is not merely a director but also a writer, 
producer and has deep passion for music.
Founder of G K Makwana Films, Makwana 
is best known for his debut international 
film - Colour of Darkness, which is based on 
racial violence in Australia in 2009. He has 
firm views of the caste system in India and 
believes that Dalits are looking for identity.

''Dalits looking for their 
identity and equality''
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advertisement was brought to my notice which was 
about an institution in Australia. I got a scholarship 
from the Gujrat government, which was meant for 
disabled children. And then my research work what 
you mentioned electric Tabla Tarang was started. 
Dr Greg Schiemer, my supervisor, and I worked on 
it. Honestly, it was out of fun. It is the instrument 
where you have to use your fingers, emotions. I came 
back to India in 2002 and went on Europe tour as a 
Performer. I went to Germany and France. Then I went 
back to Melbourne. In life, it is always like that you 
are trapped, making money, surviving. You do little 
jobs. I was a filing clerk, this and that. I was always 
looking for my own identity, and something was 
missing. I was performing. We performed in a lot of 
different festivals. And someone took my picture and 
asked for modelling? I said I am not a model kind of 
a fellow. I like to be behind the camera, not in front 
of the camera. He told me, if you help me, I will help 
you. Then he introduced me to a gentleman who 
was the Head of RMS University Film and Television 
department. I got admission and studied film and 
Television. And I created one small documentary 
and one short film. They appreciated it. They offered 
me the masters. I also made one short film. I had a 
beautiful script for my masters. As you might have 
heard, in 2009 and 2010 in Australia, there was a lot 

of news regarding the Indian students got bashing. 
When I talked to my father, he said, We Indians don't 
have the right to tell anyone that they are racist 
because we are racist among ourselves. We don't 
have the moral right, and that stuck in my mind. That's 
why the script of the Colour of Darkness I wrote.

UV : Was it a moment of finding identity, which 
you were missing?

Makwana : Yes. Because in Music, like a tabla 
player, you always accompany. You are helping 
someone you accompany men. That is the nature 
of the instrument. There is nothing wrong with it. 
Even if you practice for 16 hours a day, there is no 
guarantee not everyone can be Zakir Husain. But I 
had a different background. I am from a Dalit family 
and also had physical limitations. I had a strong desire 
to prove myself and probably could not tolerate a 
situation where nobody counts you. People might 
have sympathy but not empathy with persons like 
me. They might be looking at me as a "poor guy," 
which I do not want to happen. What struck to mind 
is that there is equality in cinema halls. Be it CEO or 
a peon. All of them sit together. There is equality. In 
that sense, cinema is a compelling medium. It has the 

strength to pass your message very powerfully. The 
two things I learned when you make a film or write 
a book, you have to choose a specific title that can 
attract an audience or reader. Those titles are your 
courier. The title attracts people to your production 
creation. I would say creation rather than production. 
The title will never give up a story, but we give at 
least an idea about the story. That was the first thing. 
The second thing was about darkness. We are talking 
about two different countries, Australia and India. 
Let us talk first about Australia. Here people from 190 
different countries of the world live. It is a multilayer 
cultural country; in addition to that, Australia has 
its problems. Racial issues. It is a young country. 
There are a lot of originals and migrants, making it 
multicultural. This is one darkness. Now let's look at 
India. We have 29 different states. 1800 different 
dialects. Twenty-two or more different languages 
and a lot of different religions and multicultural 
everything. All kinds of cultures and traditions. But the 
biggest darkest thing is the caste system. Inequality 
is the first thing, and that is also another darkness. 
I am just giving you a few examples. The biggest 
problem is the caste system. The second thing, (state 
vs state) Maharashtrian people don't like Bihari, UP 
people, and we have issues like state versus state. 
Then the again biggest thing is women. We worship 
women as goddesses, but we don't want to treat 
them as goddesses. The caste system and gender 
inequality are two significant problems. (In India) 
This is another darkness. We have both positive and 
negative elements.

UV : You mean to say darkness has its roots or 
origin in inequality?

Makwana : Yes. The caste system or colour may 
have caused inequality. That is why I choose the title 
The Colour of Darkness. This title suits the frame of 
the story. The very famous director has said that it is 
your film when you make the film as a director. Once 
you have finished the film, it is a people's film, not 
yours anymore. Different people mention that you 
could have made this scene this way or that story 
should be like this and that. Everyone gives you a 
different opinion. Some people liked it very much 
some did not. I got some phone calls asking why you 
are talking about this thing? India has got beautiful 
things. That is the problem. This is the first film to 
talk about the caste system on the international 
level. Indians have always been an issue with black 
people, but they forget how they treat their people. 
They do not want to talk about that. They don't want 
to look into their backyard. I call them Facebook or 
keyboard warriors. They do a lot of webinars. They 
write a lot of things but practically, they do nothing. 
I always ask people you write about these issues, but 
what you did for these people? In a practical manner, 
how you helped them? Talking is a different thing. 
Do something, contribute something, rather than just 
talking about it. I guess it is human behavior.

UV : You spoke about the caste problem. Do 

Cinema in India is looked at as an 
entertainment, The South Indian people are 
very smart and they use it for propaganda. 
This is because Hindi movies only speak 
about amir and garib while the reaility in 
India is caste system. 
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Indians in Australia have it? Do they have the same 
mindset? In Australia also?

Makwana : You have to understand the Indian 
mentality. We are slaves. It does not matter what 
caste you belong to?

UV : Slaves of what?
Makwana : Slaves of the culture the way we have 

grown up. You have got the power and money, but 
still, the same mentality exists. Yes sir, yes sir. You 
can respect everyone. I have no problem with that. 
There should not be sycophancy. But it will take time.

UV : The problem is still there, but I can see the 
shift. This is what I am saying with my personal 
experience. I guess there is a significant change 
in the mentality regarding this issue in India. The 
change is visible in India. Is it not the case also in 
a foreign country?

Makwana : There are some signs, but the majority 
of the people have the same mindset. I read the news 
two days ago, which said a boy was fined Rs—25,000 
for entering a temple because he was a Dalit. So, 
there is a contradiction. Like Hindu philosophy says - 
The God, whatever - he touches, becomes Parasmani 
Gold. So now, if a Dalit person enters the temple, 
the temple becomes impure, so either your God is 
incorrect, or your philosophy is not correct. How your 
God or temple can become impure?

The second thing they are always banging around 
is 'Vasudhaiva Kutumbakam.' The entire world is our 
family. I love that thing, but the problem is when 
talking about your Hindu brothers and sisters, then 
you draw the line. 40% have changed, but 60% still 
strongly believe in it. I don't blame them because 
no one taught them, explained, or educated them. 
We have to change this mentality. My film story's 
crux is precisely this. If some white man or woman 
does something to Indian NRI, they say these people 
discriminate because they don't like us. After all, we 
are brown or black. But at the same time, they forget, 
under the caste system, they say, I am Brahmin, I am 
this and that. These things we have to correct.

UV : Your other documentaries also have some 
social message?

Makwana : Yes. For example, take the film "Gift." 
It shows a particular Indian mentality is towards 
disabled people. When you see this five-minute 
film, the tagline is - Life is beautiful but not perfect. 
We want everything perfect and beautiful. Nothing 
wrong as it is human nature. I don't blame them. In 
reality, our education system gives the certificate of 
employment. They are not teaching us how life is.

UV : How effectively have Indian movies taken 
up; the issue of the caste system?

Makwana : In India, only South Indian films, local 
films talk about the caste system and not Hindi 
movies.

UV : Can you please explain this?
Makwana : There are only one or two Hindi 

movies on the caste system. My emphasis is that 
a Dalit should be the hero of the film when you 

are talking about the caste system. The way they 
show the entire issue is not correct. They should 
show this is the society we live in, and this is the 
problem… instead of crying. The Colour of Darkness 
shows two different case studies. One is an Indian 
caste system in 1965, and another is in 2010. So let 
the audience see and decide. It depends on the way 
you ask the questions to the audience. I watched the 
film Article 15. Now he is a high-class inspector. He 
has sympathy and empathy, but the way everything 
is shown, he makes everything look good. Because 
always the victim is who? Poor Dalit, poor they can't 
do anything. Of course, they can't do anything but 
the story should be from their (Dalit) point of view. 
I have never seen a single movie(Especially Hindi) 
where the Dalit is a hero. I will give you an example 
of Karnan(Tamil film). That is the Dalit Hero. And 
there is another Manu Saugandh. (Tamil film) Maybe 
my pronunciation is wrong. One Dalit dies, and they 
don't allow the funeral (pass his dead body) through 
the main streets. That is the issue.

 UV : Our generation has developed parallel 
movies that we can call an art film or experimental 
theatre. Do you think this school has raised the 
issue satisfactorily?

Makwana : We Indians never invent anything. 
We always copy. We always adopt. One has to 
understand the history of the parallel movies, which 
started in Italy& French. New wave cinema and its 
makers broke typical Hollywood concepts. Rather 
than showing a hero or heroine larger than life, they 
showed the reality. This started in 1920 -1930. They 
always tried for social equality. Slowly when that 
came to India in Kerala and Bengal, they were the 
first people.

Satyajit Ray and others, you know they did a 
good job. Satyajeet's one film I forgot the name. One 
untouchable comes to work at Brahmin's house, and 
he dies there. Few films were audacious. If you are 
a filmmaker and a writer, you will tell the story from 
the background you come from. Because I don't 
know your experience and I can't tell your story. But 
the reality is that Indian people were already living 
a hard life.
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Ordinary people do not want to go and see 
another tragedy as they were already experiencing it. 
People want to forget their problems for three hours 
and watch good songs and dance. Parallel cinema 
was also stuck with the elite class. For example, a 
man who is cleaning gutter every day – why should 
he watch his sufferings? In India, the person never 
lives for himself. People live for someone else; that 
is the social structure we have. Now they want to 
have entertainment with family. He is going to see 
a good story that will make him laugh. For the elite 
class, it is fashion – let's talk about this subject. Their 
intention may be good, and credit has to be given. 
But slowly, after the eighties, a new wave of parallel 
cinema started in India. Corporate people came, and 
the film was like making a product. They are selling 
the product Good quality, does not matter for them. 
Even they do not bother if one is a good actor. The 
fact considered is that do one's name is sold and let's 
make a film.

UV : Why can't be there be some working 
arrangement in this situation?

 Makwana : Of course, there has to be, but 
many people are trying, but financers, distributors, 
exhibitors have a monopoly, and they may not be 
allowing this to happen. I have a feeling and hope 
that people will come to the OTT platform. Now 
you get more freedom, you can make a cheap(low 
budget) film, and now they want material content on 
OTT. You don't depend on the cinema theatre. It has 
broken the monopoly of distributors and exhibitors. 
But theatres will be there. When the video came, 
people had similar fear, but they survived. You can't 
get the same experience as in the hall. Not possible 
on TV or mobile. I feel that parallel cinema may take 
some to emerge in the current situation and will 
come in some different form. We must not forget 
that cinema is an art.

UV : So you mean to say there is no such category 
as an art film and all the movies are art?

Makwana : I am a writer, composer, lyricist, and 
director. I composed the music. I know how to edit 
and everything. It is one pot with all togetherness. For 
example, one says – it is a bakwas film. But we can't 
forget that several people have put in their efforts, 
whose names one may not be knowing, for the film. 
One has to take the movie as an art in this manner.

UV : What do you feel about the current status of 
the film industry. Do you think that they are taking 
up the real issues?

Makwana : Indian cinema is technically now 
excellent, but the content is fragile. They don't know 
about the real issues, but vernacular films know about 
them. People like Karan Johar will not be in a position 
to tell you the real story. This can be expected from 
regional languages. They are more connected to the 
ground—for example, Bollywood blockbuster Salman 
Khan and Akshay Kumar films.

Even if they address the real issues, they are 
sugar-coated. 

As against this, if you see the Hollywood cinema, 
they are honest with themselves. 

The story is about the hero. In India, it is opposites; 
the story changes according to heroes. (in Indian 
film Industry) Besides, factors, which control by the 
private sector, will not allow the freedom to tell 
the real story. They are slaves of the system in this 
manner. Comparing to Hindi vernacular, movies can 
take up issues more seriously and effectively. Take the 
case of Karnan (Tamil) or Asuran (Tamil). They have 
no famous artists, but they are pulling the crowd. 
Hindi cinema is in the hand of the first/second rich 
generation of actors & actresses, and they don't 
understand what real India is.

UV : Similar question I want to ask there is a kind 
of awareness among the Dalits in India. What is the 
contribution of Indian movies to that awareness? 
About their rights about Injustice done to them?

Makwana : Cinema in India is looked at as 
entertainment. The South Indian people are brilliant 
and use it for propaganda. You have to understand 
MG Ramachandran (MGR) & NT Rama Rao, those 
Dravidian schools of thought. They bring awareness, 
but Hindi cinemas are only for entertainment. This 
is because Hindi movies only speak about Amir and 
Garib, while the reality in India is the caste system. 
They talk about economic inequality but not social 
equality. When Hindi movie tells of the fundamental 
issues, the audience backs off. We have to understand 
that the real problem in India is identity. Dalits in 
India, who have good houses, earnings, and positions, 
also behave like upper caste people. It shows that 
Indian society is mentally prepared for equality. It 
will happen but will take time.

UV : What is their real identity?
Makwana : Identity. Equal identity. Someone was 

telling me why there should not be reservations. I 
told him that I agreed with him but are you ready to 
get rid of the caste? Once you get rid of this mental 
block, the reservation problem will be automatically 
solved. Both Dalits and non-Dalits should keep their 
minds open. Dalits should also remember that they 
have inequality amongst themselves as there are 
layers among them. We have to be the education in 
that direction and not merely for certificates.

UV : What is your next plan? Any new project?
Makwana: I am working on a film called “Sadhu 

(The Monk).” It is about Aghori Monk. A woman comes 
to India from the West, looking for spirituality, and 
falls in love with this monk. And her journey starts, 
she meets different characters. How her journey 
takes place, her experience of India, and how she 
connected with other characters in her journey... 
This film is more about human behaviour, like human 
emotion and desires. It says you can win your desire 
but cannot kill it. Raman Maharshi had said once 
that one could seek enlightenment and not killing 
of desire. But here also, enlightenment is a desire.

Interviewed by Satyajit. 
uv@unheardvoices.co.in
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1. Dr. Babasaheb Ambedkar with 
Mai Ambedkar taking Diksha 
from Mahasthavir Chandramani 
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2. Dr. Babasaheb Ambedkar 
administering Dhamma Diksha 
on October 14, 1956 at Diksha 
Bhoomi, Nagpur.

3. Dr. Ambedkar with Bhante 
Chandramani during Dhamma 
Pravartan ceremony at 
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14, 1956.
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The President Shri Ram Nath Kovind during his visit to Diksha 
Bhoomi, at Nagpur, on September 22, 2017.  

Interior view of Diksha Bhoomi
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Situation and preferences of Dalits have been a persistent interest 
for those studying Indian social problems. We decided to have 

an empirical assessment of situation and political preferences of 
Dalit individuals. Forthcoming Uttar Pradesh election, slated in 
2022, provided us an opportunity where voters are in the process 
of exercising their political preferences and assessing their situation 
to determine for whom they will vote.

Considering the limitations on field work because of current 
COVID pandemic, we opted for cell phone based personal 
interviews. We approached the voluntary organizations and 
colleges in Uttar Pradesh to form set of voluntary interviewers. 
Every interviewer was assigned to a revenue circle (district).  Each 
interviewer was asked to interview ten adult individuals from 
dominant Dalit communities in Uttar Pradesh. Based on statewide 
proportions of various Dalit communities from population census 
2011, it was decided that every interviewer will try to reach to 
five  individuals from Jatav community, one from Kori, Dhobi and 
Valmiki community each and two from any other Dalit community 
in the said district.

What do UP Dalits feel?
Social Studies Foundation conducted a 
survey in Uttar Pradesh to understand 

the feelings of Dalits about the political 
process. The survey was carried 

out when UP is scheduled to go for 
Assembly elections early next year. 

Dr. Kiran 
&  

Dr. Ram Manohar
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212 Interviews were conducted during the period September 8 to 26,  2021 across twenty-
four administrative districts of Uttar Pradesh. (Figure 1 and 2) Though sample size is not large 
enough, the sample is representative of distribution of important castes in Dalit population in 
Uttar Pradesh and is spread across regions of state of Uttar Pradesh. Thus, the findings are likely 
to reflect the broad trends while not able to provide more nuanced estimates.

The questionnaire (survey) consisted of three sections. The first section was about the 
demographic information of the participants. Apart from basic details (Name, age, gender, native 
place), information about the community, education and occupation was asked. The second 
section was aimed at understanding the experience and participation of various communities in 
democratic institutions, the third section was aimed to understand the effect of governmental 
actions on people’s lives along with their expectations from the government.
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The aim of the study was to study pertinent 
issues for various Dalit communities of 
Uttar Pradesh and their expectations from 
government institutions. In addition, our focus 
was also at studying participation of various 
Dalit communities in electoral politics. Moreover, 
the survey also covered questions regarding 
performance of past and present governments 
in addressing to socio-economic and cultural 
issues of Dalit communities and their efficacy in 
implementing various schemes/policies. Finally, 
we also sought suggestions from people for 
development of their communities.

Our findings suggest that around one third 
of the Dalits feel that they do not receive the 
social respect which  their community deserves. 
Noticeable are Jatav and Valmiki communities, 
where 41% and 42% of people respectively, 
feel this way. It was followed by the Kori 
community where one third of the people had 
the same feeling.  Among urban Dalit people, this 
percentage is 30 per cent while it is 39 per cent of 
rural Dalit people had the same views.  In contrast 
to the popular perception, only 17 per cent of the 
Dalit people feel that they are victim of atrocities 
due to social inequality. As expected, the atrocity 
is more in rural areas where it is reported by 19 per 
cent respondents.  As many as, 14 per cent of the 
semi-urban and 11 per cent of urban respondents 
reported atrocity in the survey.

Regarding participation in various elected 
posts, 25 per cent Dalits feel that their participation 
in governance is inadequate. The highest number 
of people feeling this way was from the Kori 
community (41 per cent). Among urban and rural 
Dalits, 29% of the rural Dalit participants had the 
same opinion. As many as 23 per cent of total 
participants feel that government institutions 
( police,tehsil, judiciary) are insensitive to their 
problems. This percentage is more in urban Dalits 
where 34  per cent people had the same feelings.   
Around one third  - 35 per cent -  of total Dalit 
people feel that they are not receiving adequate 
benefits of the reservation. Noticeably, 61% of 
semi-urban Dalits feel that they are not receiving 
proper benefits of reservation. This feeling has 

less takers among urban dalits where around 30 
per cent of the people carry the same view.

 On being asked if the past governments 
(governments before the present one) paid 
attention to the development of various Dalit 
communities, 45 per cent of the Valmiki participants 
and 42 per cent of the Kori participants expressed 
dissatisfaction. This percentage was 30 and 34, 
respectively, for Jatav and Dhobi communities. In 
contrast, regarding current government’s effort 
to uplift various Dalit communities, only 21 per 
cent of Kori and 15 per cent of Valmiki community, 
showed dissatisfaction. At the same time, 15 per 
cent Jatav and 14 per cent Dhobi participants had 
dissatisfaction with the current government’s 
efforts.

More than 75 per cent of the Valmiki 
participants and around 70 per cent of Dhobi 
participants feel that their lives had improved in 
the current regime. This percentage is around 62 
per cent for both Kori and Jatav communities.

An important observation about voting 
behavior of various communities is that state 
and leaders’ stand on various national issues 
matter for them. Survey shows that 47 per cent 
of the Kori participants had the said view. This 
was higher than any other Dalit community. In 
general, around 35% of all Dalit participants feel 
that the personality of a candidate is important 
for their voting decision. Around 20 per cent of 
the total participants put the opinion of their 
community members above all while making a 
decision to vote. Around 39 per cent of the total 
participants think that the roads have improved 
considerably, 37 per cent have shown satisfaction 
in improvement in drinking water facilities by the 
government. Around 78% of the total participants 
feel that the government should control the 
inflation and 85 per cent feel that the petrol/
diesel prices need to be controlled. Around 66 per 
cent of the total respondents expressed concern 
over unemployment. In contrast to popular media 
narrative, only 22 per cent of the participants feel 
that the government has mismanaged the COVID 
situation. On the other hand, around 50 per cent 
of the total participants feel that the government 
should resolve the farmers’ issues amicably. 

The survey indicates a plurality of opinion among various Dalit communities. Specifically, the Kori and 
the Valmiki communities stand out in having a considerably positive perception about the current state 
government. Inflation and problems of farmers are matter of concern for them. But it does not indicate 
large scale and deep discontent among the respondents on state specific issues or management of COVID 
pandemic. This is in contrast to a dominant perception that says that BJP and Dalits do not go hand in 
hand. Therefore, deep scrutiny, going beyond the so called dominant, is needed as far as identity and 
preferences of Dalit voters is concerned. 

Findings

Conclusion
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The Labor and Employment ministry has launched a 
portal for laborers in the unorganized sector, which 

will be the first of its kind attempt to have scientific 
data to formulate the policies and implementation 
of various schemes.

Launched on August 26 this year, more than 
1.66 crore laborers from unorganized sector have 
registered their names while the government 
estimates their number at 38 crore across the country. 
The ministry also plans to conduct a survey to collect 
systematic and scientific data of the unorganized 
labors.

The decision assumes significance as the Social 
Studies Foundation (SSF) made the demand in 
November 2020 when the country witnessed large-
scale migration of the labor force in the aftermath 

of COVID pandemic. In absence of any data, 
union and state governments were handicapped 
while extending assistance to them and also their 
relocation.

SSF had published a study on migration of 
laborers, covering various states in the country. A 
delegation of SSF had met the then minister for 
labor and employment Santosh Gangwar and made 
some recommendations. Many of them are being 
implemented with the launching of a portal.

Speaking at a function recently in Mumbai, Labor 
Minister Mr. Bhupendra Yadav said that they had 
identified as many as 400 trades and portal will 
provide government information on each trade. Mr. 
Yadav said that the government wants every worker 
to register his/her name with the portal so that they 

With the launching of 
E-Shram Portal, the 
Union government has 
accepted majority of 
the recommendations 
made by SSF. The 
portal, which was 
launched August 
this year, covers SSF 
suggestions. The study 
was about migration 
of laborers, covering 
various states in the 
country. A delegation 
of SSF had met the 
then minister for 
labor and employment 
Santosh Gangwar 
and made some 
recommendations.  

E-shram portal launched for 
workers in unorganised sector

Satyajit
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can avail benefits of various government schemes. 
Mr. Yadav also said that the workers, who have 
registered their names, are covered with insurance 
of Rs. two lakhs.

Mr. Yadav said that the government is trying to 
collect data even of the last man on the street. The 
government will soon undertake a survey of domestic 
and migrant workers, which is expected to give 
precise information about the labour force in the 
country. “It will also help government in formulating 
the policies on labor”, he said.

The portal is expected to give each and every 
labor a distinct identity and recognition. E-Shram 
card will be considered as a single card to avail all 
the government schemes including one nation one 
ration card. The government also expects local self 
governments, PSUs and app based services to play a 
big role in enrolling the names of laborers.

SSF delegation, which met the then labor and 
employment minister Santosh Gangwar has said 
that the Central government can play a meaningful 
role by integrating efforts of concerned state 
governments along with NGOs, associations and 
other stakeholders, who are working for the migrant 
labour. Few recommendations made by SSF include
* The Ministry of Labour should have a separate cell 

for migrant labour issues.
* To begin with, this cell should start collecting 

the data on the well-being, status of migrant 
laborers in different destination states and Union 
Territoties.  

* The government should open center namely 
Migrant Labourers Information Centre at Block 

level to facilitate their well-being in source states.
*  A structured questionnaire may be included in 

census 2021 for aforesaid purposes.
* The central labor ministry should collect gram 

panchayat level data from source state about 
current skill levels of the migrant laborers for 
appropriate upskilling.

* Registration of migrant workers covering their 
Socio-economic-educational-skill background 
using the latest digital technologies.

* Unique ID numbers should be given by issuing 
cards (like Aadhar card) which will be useful 
throughout the country wherever workers 
migrate.

* To tackle migrant labour issues effectively in 
future, regular orientation programs should be 
organized for bureaucrats, politicians and other 
stakeholders for their sensitization.

* The sociological, cultural and psychological issues 
such as gender equality, education to children of 
the migrant workers, the language barriers, the 
domestic violence, dignity of women, the old age 
problems of the migrant workers after retirement 
etc. needs to be addressed by the government in 
a planned phased manner in proposed changes in 
the existing migrant labour act.

* The government can entrust such issues to the 
NGOs, or semi-government bodies to resolve.

* The central and state governments should 
promote Small Scale Industries on a priority basis 
in those source districts from where the migration 
is rampant.

uv@unheardvoices.co.in

Objectives of eSHRAM Portal
·  Creation of a centralized database of all unorganized 

workers (UWs) including Construction Workers, 
Migrant Workers, Gig and Platform workers, Street 
Vendors, Domestic Workers, Agriculture Workers, 
etc., to be seeded with Aadhaar.

·  To improve the implementation efficiency of 
the social security services for the unorganized 
workers. Integration of Social Security Schemes 
meant for UWs being administered by MoLE and 
subsequently those run by other ministries as well.

·  Sharing of information in respect of registered 
unorganised workers with various stakeholders 
such as Ministries/ Departments/ Boards/ 
Agencies/ Organisations of the Central & State 
Governments through APIs for delivery of various 
social security and welfare schemes being 
administered by them.

·  Portability of the social security and welfare 
benefits to the migrant and construction workers.

·  Providing a comprehensive database to Central 
and State Governments for tackling any National 
Crises like COVID-19 in future.

Who can register in eShram (NDUW) 
Portal?
 Any individual satisfying following conditions 

can register on the portal :
· An unorganised worker (UW).
· Age should be between 16-59 years.
· Not a member of EPFO/ESIC or NPS (Govt. 

funded)

Who is Unorganised Worker?
· Any worker who is a home based-worker, 

self-employed worker or a wage worker in 
the unorganised sector including a worker in 
the organised sector who is not a member of 
ESIC or EPFO or not a Govt. employee is called 
an Unorganised Worker.

What is required for registration?
Following is required to register on the portal:

· Aadhar Number 
· Mobile number linked with Aadhaar.
· Savings Bank Account number with IFSC code

UNHEARD VOICES
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Caste Census has been creating a buzz in the 
country for the past few months, with political 

parties across the country uniting to push the demand 
for it. They are demanding that the caste census be 
included in the 2021 census. The Census is being 
conducted to count the demographics on various 
categories – age, gender, marital status, household 
composition, caste-SC and ST, religion, economic 
activities, literacy, rural-urban composition, language, 
disability and migration. The census is considered 
the most credible information for designing and 
implementing various public policies.

Though efforts were started in 1865-1872, the full-
fledged census was started in 1881 for the first time in 
the history of India. The Census before Independence 
used to collect information related to castes of 
all categories. The census in 1931 collected data 
pertaining to castes. The data was the foundation 
for the First Backward Classes Commission (Kaka 
Kalelkar Commission) and the Second Backward 
Classes Commission (Mandal Commission). 

The country is witnessing heated arguments over inclusion of caste in 
the census. One argument holds that it would help policy makers to draw 
their strategies so that it would reach the needy people. Another side has 
a fear that it would further legitimize caste system, which we want want 
to abolish. They fear that it would sharpen the caste sentiments. We put 

forward both the views. 

Caste census needed or not?

Census needed for 
targeted policies

Time to look  
beyond caste 

Kiran Kumar Bhanu Kumar

We cannot make a choice of birth identification, 
especially when it’s coupled with the caste 

identity in our society. Our society wants to escape 
from the prevalent harsh reality of caste identity but 
an enumeration of caste will only fix the identity 
within the premise of caste itself.  Rather than having 
any benefit, the enumeration process will simply 
serve to legitimize the fact that we shall forever be 
defined by our caste identity.

The debate around caste is misinterpreted 
and very narrowly discussed by some politicians, 
academicians, journalists, and intelligentsia. Their 
assumptions regarding the lived experience and 
intellectual understandings of how caste will 
function/work in India are far-off from the ground 
reality. In India, caste is not a religious linked 
structure, it is rooted in the social and political 
consciousness of masses. Recently, PEW Research 
has published a report on caste in India. The report 
specifies that nearly all Indians (98 percent) identify 
him/herself with a particular caste, regardless of 

contd on next page contd on next page
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The data is crucial for making public policies 
related to social justice and social welfare schemes. 
The Commissions and committees like National 
Commission for Backward Classes (NCBC), Justice 
Rohini Committee on Sub-Categorization, and 
other state government appointed committees are 
facing severe hurdles in procuring the data from 
different sources for analyzing the present situation 
of Other Backward Classes (OBCs) and giving 
more comprehensive recommendations and policy 
suggestions.

In the context of evidence-based public policies, 
the data is critical for making such policies and for 
implementing the policies. Coming to the arguments 
brought by certain sections of the society that the 
caste census will divide the society based on the 
caste lines, we cannot ignore that the Indian caste 
system has already divided the society. When the 
government is collecting castes in Scheduled Castes 
and tribes-related data along with religion, how will 
collecting data related to OBCs and Upper Castes 
divide society? 

The data will give inputs for the government to 
take effective policy-level interventions to reduce the 
inequalities among the castes. OBCs include Backward 
Castes in Hindu and Muslim religion, Scheduled Castes 
converted in to Christianity, Jains, and Transgender 
in some states. So collecting information related 
to OBCs will help the governments make targeted 
policies for the different sections of the society. 
Caste census will not divide the society, but it will 
only reflect diversity and plurality already existing 
in the society. 

The Government has submitted the affidavit 
against the Caste Census in the Supreme Court, 
mentioning the logistical and technical issues in 

the collection of the Caste Census along with 
the continuation of the policy being followed 
since independence. The National Commission for 
Backward Classes (NCBC) is already having the state-
wise OBC lists. The Office of the Registrar General 
and Census Commissioner, India (ORGI) can explore 
options for taking the information for preparing 
the schedules for the enumerators. The advanced 
technologies will help the institutions to explore 
options for using the information to collect the data. 

The Government may also explore collecting the 
data related to castes and can opt for not making 
caste-wise numbers in the public domain. They can 
only keep the overall percentage of OBCs and their 
social and educational backwardness at  national and 
state levels in the public domain. States like Odisha 
do not even provide Social and Education Backward 
Classes (SEBC) reservations in state-level higher 
education institutions like engineering and medical 
colleges. States like Madhya Pradesh, Chhattisgarh, 
Jharkhand, etc., are providing lesser than 15% OBC 
reservations. Some other states like Telangana 
reduced OBC reservations in local body elections 
due to legal problems.

These states have more SC and ST populations, and 
the Constitution provides reservations proportionate 
to their population. Providing reservations of 
anything more than 50% will face legal hurdles. The 
Union Government and State Governments can 
only convince the judiciary with proper social and 
educational backwardness data and extend the 
reservations to OBCs crossing the ceiling limit.

(National President of All India OBC Students' 
Association and Research Scholar, Department of 

Political Science, University of Hyderabad)
uv@unheardvoices.co.in

whether they are Hindu, Muslim, Christian, Sikh, 
Buddhist or Jain. 

The demand for a caste census is deeply linked 
with the policy of reservations in government jobs 
and educational institutions by those supporting 
it and those opposing it look at it as a new era of 
social struggle. For noted political commentators like 
Pratap Bhanu Mehta, caste census is a ‘monumental 
travesty’; while for Yogendra Yadav it is ‘important’.

History of Caste Census:
India traces the history of the census long back 

from the time of its colonial past, where it was a 
tool to strengthen British control and create division 
in the society in the name of caste. The record of 
the caste census starts from 1871 during the British 
era. They started using census for understanding 

and classifying the social structure. At the same 
time, they aimed to strengthen their system of 
governance and divide Hindu society. Along with 
this, a religious census has also been done. In such 
a situation, many regional parties have played their 
important role by doing politics of backward castes 
based on the census of 1931.

The British used the census to counter the 
emerging nationalism and to pursue their policy 
of divide and rule. The British administrators used 
census findings to institutionalize divisions amongst 
the people of India. This policy was changed with 
the passing of The Census Act 1948.

Politics of Caste and Census:
Colonial power saw caste from the western 

perspective, where the very understanding of the 

Census needed for targeted policies

Time to look beyond caste 
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caste system was linked to race. To have clear 
thoughts about caste and census we need to know 
about ‘politics of caste’. It has largely become the 
politics of cowardice and hypocrisy. It has not 
produced much justice to the deprived sections and 
diverted the attention from more significant issues 
prevalent in our society. But what it has shaped is the 
fundamental distortion of our character, where the 

variance between what we privately acknowledge 
to be true and what we profess in public increases 
by the day. 

In March 2021, Minister of State for Home 
Nityanand Rai stated in Parliament, “The Government 
of India has decided as a matter of policy not 
to enumerate caste-wise population other than 
SCs and STs in Census.” But most of the non-BJP 
ruling states have demanded the caste census. 
Maharashtra government has filed an appeal in 
Supreme Court with a demand regarding sharing 
of census data of OBCs collected by the Centre in 
2011-2013, in response to this petition the Central 
government has filed an affidavit and rejected the 
idea of caste census and said it “administratively 
difficult and cumbersome”. In an affidavit, the 
central government cleared that Socio Economic 
and Caste Census 2011 was not an enumeration of 
Other Backward Classes, but it was a comprehensive 
exercise to enumerate all the information of all 
households in the country. 

The SECC data of the households including their 
deprivations were used by the central government 
to identify the poor households and used in anti-
poverty implementation programs and policy 
formulation. The raw and unprepared caste data has 
not been disclosed and has been kept with the Office 
of the Registrar General India, primary reason is a 
technical mistake in compiling data, which makes it 
inoperative. The Central government has told in the 
Supreme Court that the caste data had some serious 
errors and details available in the record of the 

Census were not reliable either for the purpose of 
any reservation, whether in admission, employment, 
or elections to local authorities.

Caste is a Portuguese name used mostly in 
Spanish America in the 17th and 18th centuries to 
denote all mixed-race persons in post-conquest 
period. In India, the varna system defines Hindu 
society into four parts on the basis of ‘karma’ i.e., 
the work one does, while caste divides India in 
thousands of caste subgroups.

In such a situation, the question arises whether 
Hindu society can be understood from the view of 
caste census alone? Or in the name of caste census, 
efforts are being made to widen the gap of social, 
cultural, linguistic diversities in a manner like what 
the British did. 

Susan Bayly, while explaining the necessity of 
the uniform and scientific understanding of caste in 
India by the colonizers has written that “the thrust 
on the systematic and `scientific’ understanding 
was to subjugate it; to name it, class and number 
its castes and by implication the races, was to 
fragment a complex and dynamic society and to 
draw strategic gains from its atomized constituent 
elements- ‘recruiting the martial races, pacifying 
criminal tribes’, dividing Brahmins and non-Brahmins 
in the new arena of the constitutional politics. 

Supporters of caste census are over-optimistic 
and far from the realistic situation. The Indian state 
has moved towards the minimum state, where 
the state has limited its role as a regulator and 

the market has emerged as the main employer of 
job. This is the case in education as well. To bring 
development and pragmatic change in our society 
we need to think beyond our caste identities, we 
need to understand that it was always a tool to 
divide us and not to unite us. In today’s globalised 
world we need to shift our focus from caste to 
upcoming challenges like climate change, education, 
poverty, sustainability, deforestation, air pollution, 
global health.

(Assistant Professor, University of Delhi)
uv@unheardvoices.co.in

Colonial power saw caste from the 
western perspective, where the very 
understanding of the caste system was 
linked to race. To have clear thoughts 
about caste and census we need to 
know about ‘politics of caste’. It has 
largely become the politics of cowardice 
and hypocrisy. It has not produced 
much justice to the deprived sections 
and diverted the attention from more 
significant issues prevalent in our society. 
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b°Q>ab EÝQ´>r H$m A~m¡{ÕH$ {damoY 
{ddoH$gå‘V Zht

{d{dYVmnyU©-~hþ̂ mfr, ~hþgm§ñH¥${VH$, 130 H$amo‹S> go A{YH$ 
OZg§»¶m dmbo ^maV ‘| gwemgZ àXmZ H$aZm {H$gr ^r 

gaH$ma hoVw g~go ~‹S>r MwZm¡Vr h¡& CXmarH$aU d gyMZm H«$m§{V Ho$ 
AmJmO Ho$ ~mX OZVm H$s OmJéH$Vm Ed§ gaH$ma go AnojmE§ ^r 
~hþV ~‹T> JB© h¢& Eogo ‘| {Og V§Ì na Bg ì¶dñWm H$mo MbmZo H$s 
{Oå‘oXmar h¡ Cg‘| ~XbVo g‘¶ Ho$ AZwê$n n[adV©Z Zht Am nmE 
h¢ AWm©V h‘mar "ñQ>rb ’«o$‘' Zm¡H$aemhr ‘| bJ aho O§J H$s Va’$ 
70 df© VH$ em¶X Ü¶mZ hr Zht {X¶m J¶m h¡& Bg ~ma EH$ ~‹S>m 

n[adV©Z "boQ>ab EÝQ´>r' Ho$ ‘mÜ¶‘ go {H$¶m J¶m h¡ {Og na ^r 
gdmb CR>Zo bJo h¢& Š¶m dmñVd ‘| boQ>ab EÝQ´>r AmO Ho$ g‘¶ 
Ho$ AZwê$n Adm§{N>V h¡ ¶m H$ht h‘mao ~w{ÕOr{d¶m| H$s gmoM hr 
EH$ {dMma {deof ‘| H¡$X hmoH$a ah JB© h¡ {Og H$maU Bg n[adV©Z 
H$m {damoY hmo ahm h¡ &

AmOmXr Ho$ ~mX go hr h‘mar Zm¡H$aemhr H$s ì¶dñWm bJ^J 
AnZo Am¡n{Zdo{eH$  ñdê$n ‘| hr ~Zr ahr& {g{db godm narjm ‘| 
H$moR>mar Am¶moJ H$s AZwe§gmAm| Ho$ Abmdm H$moB© A‘ybMyb n[adV©Z 
Zht hþAm& ¶hr pñW{V à{ejU Ho$ ñdê$n ‘| ^r hþB© h¡& godm Ho$ 
Xm¡amZ à{ejU H$s pñW{V VWm CgHo$ n[aUm‘ ~hþV {ZamemOZH$ 

g‘ñ¶m A{YH$mar H$s Zht h¡, g‘ñ¶m Bg Anojm H$s h¡ {H$ A{YH$mar g~ Hw$N> R>rH$ Cgr XjVm Ho$ gmW H$a 
gH$Vo h¢ O¡gm AnZo OrdZ Ho$ H$B© gmb EH$ hr joÌ ‘| Inm MwH$m {deofk& Š¶m Eogm ‘mZZm C{MV h¡? {Z{üV 
ê$n go VH$ZrH$s {deofk dmo Zht H$a gH$Vm Omo A{YH$mar Š¶m| {H$ XmoZm| Ho$ M¶Z Ed§ à{ejU Ho$ gmW gmW 

AZw^d Ed§ joÌ H$m ^r A§Va h¡& 

Xod|Ð qgh
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h¢& Eogo à{ejU Am¡nMm[aH$Vm ~Z H$a ah JE h¢, Š¶m| {H$ BgHo$ 
~mX A{YH$m[a¶m| H$s H$m¶©e¡br ‘| H$moB© n[adV©Z XoIZo H$mo Zht 
{‘bVm h¡ & Hw$N> ~o~mH$ A{YH$mar hr AmnH$mo ~Vm X|Jo {H$ ì¶dñWm 
hr Eogr h¡ {H$ A{YH$m[a¶m| H$s J«møVm ˜Ë‘ hmoVr OmVr h¡ Am¡a 
do ^r EH$ V¶ewXm T>a} na Mb n‹S>Vo h¢& BgH$s ewéAmV ‘gyar ‘| 
à{ejU go hr hmo OmVr h¡& H$B© {deofk g{‘{V¶m| H$s AZwe§gmE§ 
{dMmamYrZ  ’$mBbm| H$s n§{º$ ‘| H$B© XeH$m| go bJr h¢& ¶o g~ 
dV©‘mZ ì¶dñWm ‘| Im{‘¶m| Ed§ n[adV©Z Ho$ Amdí¶H$Vm Ho$ g§Ho$VH$ 
h¢ {OÝho H$m’$s nhbo go J§^raVm go {b¶m OmZ Mm{hE Wm&  BZ 
H$maUm| go H$B© ~ma ¶h ‘m§J CR>r h¡ H$s àemg{ZH$ godm ‘| {deofkm| 
H$s ^r ^Vu hmo Vm{H$ V§Ì ‘| à{V^m, {d{dYVm, J{VerbVm ~Zr 
aho& Bgr H«$‘ go Zr{V Am¶moJ d g{Md g‘yh Zo ’$adar 2017 
‘| AnZr [anmoQ>© ‘| ‘Ü¶‘ d d[að> ñVa na grYr ^Vu H$m gwPmd 
{X¶m& amÁ¶g^m ‘| nyN>o JE àým| Ho$ CÎma ‘| H$m{‘©H$ amÁ¶‘§Ìr Zo 
~Vm¶m {H$, {deofkVm d joÌ {deofk ‘| kmZ H$mo XoIVo hþE ̂ maV 
gaH$ma Zo Bggo nyd© ^r ~hþV gw{dk bmoJm| H$s {Z¶w{º$ V§Ì ‘| H$s 
h¡& Bgr Vah boQ>ab EÝQ´>r Ho$ ‘mÜ¶‘ go gaH$ma à{V^m d ‘mZd 
g§gmYZ Cn¶mo{JVm Ho$ Xmohao bú¶ H$mo A{O©V H$aZm MmhVr h¡& 
Bg àH$ma ¶h ì¶dñWm ewê$ hþB© {H$ {deofkm| H$s Amdí¶H$Vm 
AZwgma AZw~§Y Ho$ AmYma na grYo g§¶wº$ g{Md ñVa na {Z¶w{º$ 
H$s OmEJr& Bg‘| nhbo {dkmnZ Ho$ gmW hr AmbmoMZmE§ ewê$ hmo 
JB© Omo {dûcofU H$‘, {damoY A{YH$ OmZ n‹S>Vr h¢&

nhbm emoa Bg ~mV H$mo boH$a ‘Mm¶m J¶m {H$ Eogo H¡$go grYo 
{H$gr H$mo g§¶wº$ g{Md ~Zm gH$Vo h¢& BVZo ‘hËdnyU© ’¡$gbo 
^bm H$moB© AÝ¶ (ApIb ̂ maVr¶ godm Ho$ Abmdm) ì¶{º$ H¡$go bo 
gH$Vm h¡& Š¶m {g{db godm narjm ‘| "¶wdm , ào[aV d à{V^membr' 

A{YH$mar Zht MwZo OmVo? {’$a Bg ~mV na hmo-h„m ‘Mm¶m {H$ 
Bg‘| AmajU H$m H$moB© àmdYmZ Z hmoZo Ho$ H$maU ¶h ì¶dñWm 
gm‘m{OH$ Ý¶m¶ Ho$ {déÕ h¡& Bg‘| ñnï> C„oI hmoZm Mm{hE Wm 
{H$ {H$g àH$ma go AmajU ì¶dñWm bmJy H$s OmEJr& BZ Amamonm| 
go g§Vmof Zm hmoZo na H$B© {dMmadmZ {deofkm| Zo Bg ‘mÜ¶‘ go 
MwZo OmZo dmbo bmoH$ godH$m| H$s nyd© {Zð>m d dV©‘mZ {Zð>m na ^r 
gdmb CR>mZo àma§^ H$a {XE&

dñVwV… Eogo Amamon gVhr d dV©‘mZ n[apñW{V¶m| go AZ{^kVm 
Ho$ n[aMm¶H$ h¢& em¶X AmbmoMH$ ^yb OmVo h¢ {H$ {dkmZ d 
àm¡Úmo{JH$s {d^mJ Ho$ g{Md àemg{ZH$ godm go Zht hmoVo& AmO 

O~ gaH$ma Ho$ H$m‘-H$mO Ed§ Cggo AnojmAm| ‘| n[adV©Z hþAm 
h¡ Vmo ì¶dñWm ^r Cgr AZwê$n ~XbZr hmoJr, Zht Vmo V§Ì H$s 
pñW{V éHo$ hþE nmZr O¡gr hmo Om¶oJr & Bgo ZE {ZU©¶ Ho$ AZwgma 
gaH$ma Cƒ nXm| na CÝh| ^r {Z¶wº$ H$a gH$Vr h¡ {OÝhm|Zo g§K 
bmoH$ godm Am¶moJ H$s {g{db godm narjm CÎmrU© Zht H$s& do 
{ZOr joÌ ,{dœ{dÚmb¶, gm‘m{OH$ joÌ Ho$ {deofk, B§Or{Z¶a, 
S>m°ŠQ>a, d¡km{ZH$, H$moB© ^r hmo gH$Vo h¢ {OZH$s Amdí¶H$Vm 
gaH$ma H$mo h¡& BZ à{V^mAm| H$m BñVo‘mb ~XbVr n[apñW{V¶m| 
‘| ZB© MwZm¡{V¶m| go {ZnQ>Zo hoVw ~hþV Cn¶moJr hmo gH$Vm h¡& ¶{X 
gaH$ma Eogm H$aVr h¡ Vmo dh H¡$go g‘ñ¶m H$m H$maU ~Z Om¶oJm, 
g‘P go nao h¡& {ZOr joÌ ‘| {deofkVm na Omoa h¡, Bgr {dMma 
go h‘mao Xoe ‘| ^r ^maVr¶ {ejm godm, ^maVr¶ Ý¶m{¶H$ godm 
H$s nwaOmoa ‘m§J H$s Om ahr h¡ Vm{H$ joÌ Ho$ hr AZw^dr ì¶{º$ 
A{YH$ XjVm Ho$ gmW H$m¶© g§nmXZ H$aVo hþE AnZo nX d Xm{¶Ëd 
Ho$ gmW Ý¶m¶ H$a gH|$&

g‘ñ¶m A{YH$mar H$s Zht h¡, g‘ñ¶m Bg Anojm H$s h¡ {H$ 
A{YH$mar g~ Hw$N> R>rH$ Cgr XjVm Ho$ gmW H$a gH$Vo h¢ O¡gm 
AnZo OrdZ Ho$ H$B© gmb EH$ hr joÌ ‘| Inm MwH$m {deofk& Š¶m 
Eogm ‘mZZm C{MV h¡? {Z{üV ê$n go VH$ZrH$s {deofk dmo Zht 
H$a gH$Vm Omo A{YH$mar Š¶m| {H$ XmoZm| Ho$ M¶Z Ed§ à{ejU Ho$ 
gmW gmW AZw^d Ed§ joÌ H$m ^r A§Va h¡& BgH$m ¶h AW© Zht 
H$s BZ‘| {damoYm^mg h¡& Amdí¶H$Vm h¡ BÝh| nyaH$ Ho$ ê$n ‘| XoIZo 
H$s& àemgZ Ho$ joÌ ‘| Ohm± {dewÕ àemgH$ H$s Amdí¶H$Vm h¡ dhm§ 
do hr {Z¶wº$ hm| Am¡a Ohm± {deofk H$s Hw$N> g‘¶ hoVw Amdí¶H$Vm 
h¡ dhm§ {deofk {Z¶wº$ hm| Vm{H$ Xoe Ed§ ZmJ[aH$m| Ho$ H$m¶© A{YH$ 
Hw$ebVm Ed§ XjVm go gånm{XV hmo gH|$&

Bg àý H$mo nwamZr gmoM go CR>H$a A§Vam©ï´>r¶ àemg{ZH$ 
ì¶dñWmAm| go VwbZm H$aVo hþE XoIo OmZo H$s Amdí¶H$Vm h¡& ~mV 
{g’©$ BVZr gr h¡ {H$ AZw~§Y Ho$ AmYma na gaH$ma {ddoH$mZwgma 
{deofkm| H$s godm bo ahr h¡& ‘y{N©>V hmoVr Om ahr ì¶dñWm H$mo Wmo‹S>m 
qPPmo‹S>Zo H$m ¶h à¶mg ñdmJV ¶mo½¶ h¡& BgHo$ gd©loð> Cn¶moJ 
hoVw Bg‘| gwYma {H$E Om gH$Vo h¢ na§Vw Bg {dMma H$m A~m¡{ÕH$ 
{damoY {ddoH$gå‘V Zht h¡& Amdí¶H$Vm h¡ Vmo Bg àH$ma Ho$ AÝ¶ 
‘mJ© ImoOZo H$s {OZgo Xoe H$s ì¶dñWm H$mo do à{V^mE§ {‘b gHo$ 
{OZH$m Xoe hH$Xma h¡ &

('ApIb ^maVr¶ àemgH$s¶ n[ajmAm| ‘| ^mfmB© Ý¶m¶'  
Bg {df¶ na emoYaV)

uv@unheardvoices.co.in

à{V^mAm| H$m BñVo‘mb ~XbVr n[apñW{V¶m| ‘| ZB© 
MwZm¡{V¶m| go {ZnQ>Zo hoVw ~hþV Cn¶moJr hmo gH$Vm h¡& 

¶{X gaH$ma Eogm H$aVr h¡ Vmo dh H¡$go g‘ñ¶m H$m H$maU 
~Z Om¶oJm, g‘P go nao h¡& {ZOr joÌ ‘| {deofkVm na 
Omoa h¡, Bgr {dMma go h‘mao Xoe ‘| ^r ^maVr¶ {ejm 
godm, ^maVr¶ Ý¶m{¶H$ godm H$s nwaOmoa ‘m§J H$s Om 

ahr h¡ Vm{H$ joÌ Ho$ hr AZw^dr ì¶{º$ A{YH$ XjVm Ho$ 
gmW H$m¶© g§nmXZ H$aVo hþE AnZo nX d² Xm{¶Ëd Ho$ gmW 

Ý¶m¶ H$a gH|$&
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^maVr¶ g§{dYmZ H$s àñVmdZm ‘| 
gm‘m{OH$, Am{W©H$ Am¡a amOZ¡{VH$ 
Ý¶m¶ H$s AdYmaUm H$m C„oI {H$¶m 
h¡& ¶hm± g§{dYmZ g^m Ho$ gXñ¶m| 
H$s àmW{‘H$Vm, g§~§{YV Ñ{ï>H$moU 
H$m ^r nVm MbVm h¡& h‘ Ý¶m¶ H$s 
Bg AdYmaUm H$mo XoI| Vmo gd©àW‘ 
gm‘m{OH$ Ý¶m¶ H$m ‘hËd A{YH$ àVrV 
hmoVm h¡& Š¶m| {H$ gm‘m{OH$ g‘mZVm, 
Am{W©H$ g‘¥{Õ VWm amOZr{VH$ 
à{V{Z{YËd {H$gr ̂ r g‘mO H$s àJ{V 
Ho$ ‘yb AmYma  h¢& O~ ̂ maV naV§ÌVm 
H$s O§Oram| H$mo Vmo‹S>H$a, ñdV§Ì hmoZm 
MmhVm Wm, V~ A§J«oO BZ O§Oram| H$mo 
Am¡a ‘O~yV H$aZo H$m à¶mg H$a aho 
Wo& do ̂ maV H$s amOZ¡{VH$ gÎmm ‘| ~Zo 
ahH$a BgH$m Am{W©H$ emofU H$aZo H$s 
XrK©H$m{bH$ ¶moOZm ~Zm aho Wo& Bgr 
¶moOZm H$s EH$ Zr{V Wr "’y$Q> S>mbmo 
Am¡a amµO H$amo'& Bg Zr{V H$m à¶moJ 
g~go nhbo amOZr{VH$ ê$n go H$aZo Ho$ 
VËnümV BgH$mo gm‘m{OH$ ê$n go bmJy 
{H$¶m J¶m& g‘mO ‘| AmB© {dH¥${V¶m| 
H$m bm^ boZo Ho$ {bE CÝhm|Zo Cgo Am¡a 
{dH$amb H$aZo H$m à¶mg {H$¶m & {OZ 
‘| g~go ‘hËdnyU© {dH¥${V Añn¥í¶Vm 
gå~§{YV Wr&

g{dZ¶ Adkm Am§XmobZ Ho$ g‘¶ 
{~«Q>oZ ‘| Jmob‘oO gå‘obZ H$m Am¶moOZ 
{H$¶m J¶m& Bg gå‘obZ ‘| ^maV 
Ho$ bJ^J g^r Xbm|, g‘wXm¶m| Ho$ 

à{V{Z{Y Am‘§{ÌV Wo & Bg‘| X{bV 
g‘wXm¶ Ho$ à{V{Z{Y S>m°. ~m~mgmho~ 
VWm ^r‘amd A§~oS>H$aOr Zo VrZm| 
gå‘obZm| ‘| ^mJ {b¶m& H$m§J«og Ho$ 
à{V{Z{Y Ho$ ê$n ‘| ‘hmË‘m Jm§YrOr Zo 
Ho$db {ÛVr¶ Jmob‘oO gå‘obZ ‘| ̂ mJ 
{b¶m& Jmob‘oO gå‘obZ H$m n[aUm‘ 
X{bVm| Ho$ {bE n¥WH$ {Zdm©MZ ‘ÊS>b 
àUmbr Ho$ ê$n ‘| gm‘Zo Am¶m & BgHo$ 
Xþîn[aUm‘m| Ed§ A§J«oOm| H$s Xþ̂ m©dZm H$mo 
XoIVo hþE Jm±YrOr Zo BgH$m {damoY 
{H$¶m & Jm±YrOr Ho$ Am‘aU AZeZ 
H$mo ~m~mgmh~ A§~oS>H$aOr Ho$ gmW 
hþE "nyZm g‘Pm¡Vm' Ûmam g‘má {H$¶m 
J¶m & n¥WH$ {Zdm©MZ àUmbr Ûmam 
ANy>Vm| H$mo gXm ANy>V ahZo go ~Mm 
{b¶m J¶m, gdU© d AdU© Ho$ hmoZodmbo 
{MaH$m{bH$ ~¡a H$mo hmoZogo ~Mm {b¶m 
J¶m &  g~go ‘hËdnyU© amḯ> H$mo Qy>Q>Zo 
go ~Mm {b¶m J¶m&

h[aOZ eãX H$s CËn{Îm
gZ 1920 go hr ANy>VmoÕma Ho$ 

{bE H$m¶©aV, ‘hmË‘m Jm±YrOr  Zo "nyZm 
g‘Pm¡Vm'Ho$ nümV  OrdZ H$m gdm©{YH$ 
g‘¶ ANy>VmoÕma Ho$ {bE g‘{n©V H$aZo 
H$m {Zü¶ {H$¶m& AZeZ Ho$ Xm¡amZ 
‘§{Xa àdoe Am§XmobZ Zo g’$bVm Ho$ 
Ûma ‘| àdoe H$a {b¶m Wm& CgHo$ 
nümV "h[aOZ godH$ g§K' H$s ñWmnZm 
H$s, {OgHo$ VËdmdYmZ ‘| 11 ’$adar 
1933 go "h[aOZ' Zm‘H$ A§J«oOr, ~mX 
‘| JwOamVr ‘| "h[aOZ-~§Yw' VWm qhXr 
‘| "h[aOZ-godH$' Zm‘ go g‘mMma nÌ 

'h[aOZ' go 'AZwgy{MV Om{V' :  
EH$ àdmg 

Jm§YrOr H$s O¶§Vr na {deof boI
Amn{Îm¶m| Ho$ ~mX ^r h[aOZ eãX H$m à^md X{bV g‘wXm¶ Ho$ gmW ^maVr¶ g‘mOna g‘mZ ê$n go n‹S>m& h[aOZ eãX Zo ‘§{Xa 
àdoe AmÝXmobZ ‘| BªYZ H$m H$m‘ {H$¶m& VWmH${WV gdU© ^r AnZo AmnH$mo h[aOZ godm ‘| bJmZo Ho$ {bE V¡¶ma hmoZm, h[aOZ 

eãX H$m hr àVmn Wm& BgH$m à^md X{jU H$s Anojm CÎma ^maV ‘| A{YH$ ahm&
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àH$m{eV {H$E& ¶ht go X{bVm| Ho$ {bE "h[aOZ' eãX H$m ì¶mnH$ 
Cn¶moJ hmoZm ewê$ hþAm& h[aOZ eãX Ho$ Cn¶moJ Ho$ ~mao ‘| O~ 
Jm§YrOr go nyN>m J¶m Vmo CÝhm|Zo {bIm {H$, H$m{R>¶mdm‹S> Ho$ EH$ ANy>V 
^mB© Zo {bIm Wm {H$ "A§Ë¶O', "ANy>V', "Añn¥í¶' Zm‘ go CZ 
^mB¶m| H$mo XþI hmoVm h¡& Bgr ^mB© Zo ~Vm¶m {H$ ^º$ H${d Zaqgh 
‘ohVm Zo X{bVm| Ho$ {bE AnZo ^OZm| ‘| h[aOZ eãX H$m Cn¶moJ 
{H$¶m h¡& Bg {dMma H$mo gwZH$a Jm§YrOr Ho$ ‘Z ‘| Añn¥í¶Vm eãX 
go K¥Um CËnÞ hþB© VWm h[aOZ eãX Ho$ ^md H$mo g‘PH$a Cgo 
à¶moJ H$aZm àma§̂  {H$¶m&

h[aOZ eãX H$m AW©
h[aOZ eãX H$m AW© ~VmVo hþE Jm§YrOr Zo {bIm h¡ {H$, h[aOZ 

dh ì¶{º$ h¡, Omo B©œa H$m {à¶, B©œa H$m ^º$, B©œa H$m ß¶mam hmo& 
g§gma ^a Ho$ Y‘© B©œa H$mo AZmWm| H$m {‘Ì, ~oghmam| H$m ghmam, 
{Z~©bm| H$m ajH$ ~VmVo h¢ & Jm§YrOr AmJo {bIVo h¢, B©œa H$s 
à{Vkm h¡ {H$ dh XþpI¶m| H$m ~obr, X¶m H$m gmJa, Aeº$m| H$mo e{º$ 
XoZodmbm, {Z~©bm| H$m ~b, n§Jw H$m n¡a, A§Ym| H$s Am§I h¡, Bg{bE 
X{bV bmoJ CgHo$ ß¶mao hmoZo hr Mm{hE&

h[aOZ eãX na Amn{Îm¶m§ 
h[aOZ eãX na H$B© Vah H$s Amn{Îm¶m§ àma§̂  go hr H$s OmVr 

ahr h¢& BZ Amn{ÎmH$Vm©Am| ‘| X{bV ZoVm Am¡a ê${‹T>dmXr gZmVZ 
Y‘u ^r em{‘b Wo& BZ Amn{ÎmH$Vm©Am| H$mo {ZåZ {bpIV nm§M dJm] 
‘| aIm Om gH$Vm h¡ :- 
1. X{bV ZoV¥Ëd H$s Amn{Îm : X{bVm| Ho$ gdm©{YH$ ñdrH¥$V ZoVm 

S>m°. ^r‘amd A§~oS>H$aOr Zo h[aOZ eãX na àË¶j Amn{Îm 
Zht H$s, bo{H$Z CÝh| ‘hmË‘m Jm§YrOr H$s Añn¥í¶Vm H$s 
AdYmaUm na Amn{Îm Wr& CZH$m ‘mZZm Wm {H$ O~VH$ 
dU© ì¶dñWm go CËnÞ Om{V ì¶dñWm H$mo g‘má Zht H$a 
{X¶m OmVm, V~ VH$ Nw>AmNy>V g‘má Zht hmoJr, X{bVm| H$s 
‘w{º$ H$m ‘mJ© Zht IwboJm& ‘hmË‘m Jm§YrOr H$m ‘mZZm Wm 
{H$ Nw>AmNy>V {hÝXÿ g‘mO H$s n{dÌ Om{V ì¶dñWm ‘| amoJ 
Ho$ g‘mZ h¡ & amoJ R>rH$ hmo OmE Vmo Om{V ì¶dñWm ñd¶§ hr 
AnZo n{dÌ ñdê$n ‘| àH$Q> hmo OmEJr& V‘m‘ VH$m] Ho$ ~mX 
^r S>m°. A§~oS>H$aOr Zo h[aOZ eãX Ho$ ñWmZ na X{bV ¶m 
ANy>V H$hZm hr C{MV g‘Pm&

2. X{jU ^maVr¶ X{bV g‘wXm¶m| H$s Amn{Îm : X{jU ^maV ‘| 
Bg eãX H$mo XodXmgr àWm go OmoS>m J¶m h¡& ‘§{Xam| ‘| B©œa 
H$s godm ‘| ahZodmbr XodXmgr H$s g§VmZ H$mo, {OgHo$ {nVm 
H$m H$moB© nVm Zht Cgo h[aOZ Ho$ ê$n ‘| XoIm OmVm Wm& 
Bg{bE X{jU ^maV ‘| Bg eãX H$mo Jmbr Ho$ ê$n ‘| ^r 
‘mZm OmVm h¡& 

3. X{bV g‘wXm¶ ‘| amOZr{VH$ EH$Vm ñWm{nV H$aZodmbm| H$s 
Amn{Îm : Hw$N> X{bV ZoVm, g‘mO gwYmaH$ h[aOZ eãX 
go Bg{bE g§~§Y Zht aIZm MmhVo Š¶m| {H$ Bggo CZH$s 
amOZr{VH$ EH$Vm ñWm{nV H$aZo ‘| ~mYm hmoVr h¡& Hw$N> 
{dÛmZ, X{bV eãX CZH$mo hOmam| gmbm| go hmo aho emofU 
H$m Am^mg H$amZo hoVy A{YH$ Cn¶wº$ g‘PVo Wo, Cggo 
Bg g‘wXm¶ ‘| EH$Vm ñWm{nV H$aZm A{YH$ ghO hmoVm h¡& 

4. gm‘m{OH$ g‘agVm ñWm{nV H$aZodmbm| H$s Amn{Îm : Hw$N> 

g‘mO gwYmaH$ X{bV, emo{fV, d§{MV dJ© Ho$ {bE {H$gr 
^r AbJ eãX Ho$ Cn¶moJ Ho$ {déÕ h¡& CZH$m ‘mZZm h¡ 
{H$, {H$gr H$mo AbJ eãX go nwH$maZo na dh n¥WH$ ê$n go 
{MpÝhV hmo OmVm h¡, CgHo$ à{V {H$E JE AÀN>o ì¶dhma H$mo 
^r dh ¶h g‘PH$a ñdrH$ma H$aVm h¡ {H$, ‘¢ h[aOZ hÿ± 
Bgr{bE Amn Eogm H$a aho hmo& BZ bmoJm| H$m ‘mZZm h¡, Zm‘ 
hr AmnH$s nhMmZ hmoZo Ho$ H$maU Om{V ¶m nhMmZ gyMH$ 
{H$gr ^r eãX H$m Cn¶moJ Z {H$¶m OmE, dhr ~ohVa h¡ & 

5. ê${‹T>dmXr gZmV{Z¶m| H$s Amn{Îm : ê${‹T>dmXr gZmVZr 
h[aOZ eãX Ho$ Bg{bE {damoY ‘| Wo Š¶m| {H$ do g‘mO ‘| 
D$±M-ZrM Am¡a ^oX-^md H$mo nyd© OÝ‘m| Ho$ H$‘m] H$m ’$b 
‘mZVo Wo Am¡a AnZo gdm}ƒVm Ho$ ^md ‘| {H$gr ^r àH$ma 
H$s H$‘r Zht H$aZm MmhVo Wo&
h[aOZ eãX H$m g‘mOna à^md
Amn{Îm¶m| Ho$ ~mX ^r h[aOZ eãX H$m à^md X{bV g‘wXm¶ Ho$ 

gmW ^maVr¶ g‘mOna g‘mZ ê$n go n‹S>m& h[aOZ eãX Zo ‘§{Xa 
àdoe AmÝXmobZ ‘| BªYZ H$m H$m‘ {H$¶m& VWmH${WV gdU© ̂ r AnZo 
AmnH$mo h[aOZ godm ‘| bJmZo Ho$ {bE V¡¶ma hmoZm, h[aOZ eãX H$m 
hr àVmn Wm& BgH$m à^md X{jU H$s Anojm CÎma ^maV ‘| A{YH$ 

ahm& AZwgy{MV Om{V - AZwgy{MV OZOm{V EŠQ>, h[aOZ EŠQ> Ho$ 
Zm‘ go Jm§d-Jm§d ‘| àM{bV hþAm& Jm§YrOr H$m ¶h eãX Ho$db X{bV 
g‘wXm¶m| Ho$ {bE VWm gdU© H$hZodmbo g‘wXm¶m| Ho$ àm¶{üV Ho$ {bE 
^r Wm& do H$hVo Wo {H$ Amn ^r h[aOZ ~ZZo H$m à¶mg H$s{OE&

h[aOZ eãX H$m, gånyU© g‘mO B©œa H$s g§VmZ h¡, ¶o Xme©{ZH$ 
‘hËd h¡& ‘mZd H¥$V ̂ oX^md H$mo g‘má H$aZo Ho$ {bE g~H$mo h[aOZ 
Ho$ ^md H$mo AmË‘gmV H$aZm hmoJm& bo{H$Z amOZ¡{VH$ Ñ{ï>H$moU Zo 
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